
 1 

Mayapur Institute  
Bhaktivedanta Course 
Çrémad-Bhägavatam, Cantos 7-12 

 

 

 

Bhaktivedanta 

Exploring Bhaktivedanta 

 

 

Dedicated to 

His Divine Grace A.C.Bhaktivedanta Swami Prabhupäda 

and all his Bhaktivedanta followers 
 
 

 

 

Student: Navéna Nérada däsa 

 

 

 

 

 

 

 



 2 

CONTENTS 

Table of Contents ...................................................................................................... 2 
Abbreviations ............................................................................................................ 2 
Maìgaläcaraëa  ......................................................................................................... 3 
Introduction .............................................................................................................. 4 
I. MEANING OF BHAKTIVEDANTA ......................................................................... 5 
1. Introduction .......................................................................................................... 5 
2. Epistemology ........................................................................................................ 5 
3. Linguistic meaning ............................................................................................... 8 
4. Bhakti and Vedänta  ............................................................................................ 10 
5. Śrīmad-Bhāgavatam, natural commentary on Vedänta-sütra ............................. 12 
6. Religious titles ..................................................................................................... 14 
II. THE PERSON BHAKTIVEDANTA ....................................................................... 18 
1. Introduction ........................................................................................................ 18 
2. Transparent via medium ..................................................................................... 18 
3. A.C.Bhaktivedanta Swami Prabhupäda ............................................................... 19 
4. Historical examples of Bhaktivedantas ............................................................... 19 
5. Misconceptions on Bhaktivedanta ...................................................................... 26 
III. MISSION OF BHAKTIVEDANTA ....................................................................... 38 
1. Introduction ........................................................................................................ 38 
2. Mission ................................................................................................................ 38 
3. Substance and Form ........................................................................................... 40 
4. Implications ........................................................................................................ 42 
5. Solutions ............................................................................................................. 43 
6. Mercy .................................................................................................................. 44 
7. Mood and Mission .............................................................................................. 46 
8. Personal Application ........................................................................................... 47 
9. Conclusion .......................................................................................................... 48 
10. Acknowledgements ........................................................................................... 49 
IV. BIBLIOGRAPHY ................................................................................................ 50 
 
Abbreviations: Çrīmad-Bhāgavatam-Bhāg., Bhagavad Gītā-Bg., Caitanya 

Caritamrita-CC, Bhakti-rasāmṛta-sindhu-BRS, Çré Éçopaniñad-Iso, Nectar of 

Instruction-NOI, Çvetäçvatara Upaniñad-ÇU, Muëòaka Upaniñad-MU, Çré Båhad-

bhägavatämåta-SBB, Çré Tattva Sandarbha-STS, Manu-saṁhitā-MS, Śrīla Viśvanātha 

Cakravartī Öhäkura-VCT, Jīva Goswämī-JG, Çrila Bhaktisiddhānta Sarasvatī 

Öhäkura-BSST, Çrila Prabhupäda lilämåta-SPL, A.C.Bhaktivedanta Swami 

Prabhupäda-ACBSP 

 

Quotations are inserted in the text for enhanced readability, difficult words are 

glossed in the text and footnotes are used for additional information.  



 3 

Maṅgalācaraṇa 

 
mūkaṁ karoti vācālaṁ 

paṅguṁ laṅghayate girim 
yat-kṛpā tam ahaṁ vande 
śrī-guruṁ dīna-tāraṇam 

paramānanda-mādhavam 
kåñëa-caitanyam iśvaram 

 
I offer my respectful obeisances unto my spiritual master, unto the Supreme 
Personality of Godhead, Śrī Mādhava and unto Śrī Kåñëa Caitanya Mahāprabhu the 
Supreme Controller, they are the deliverers of the fallen souls. By their mercy the 
dumb can speak eloquently and the lame can cross mountains.   

 

vāg-īśā yasya vadane 
 lakṣmīr yasya ca vakṣasi 

yasyāste hṛdaye saṁvit 
 taṁ nṛṣiṁham ahaṁ bhaje 

 
Lord Nṛsiṁhadeva is always assisted by Sarasvatī, the goddess of learning and He is 
always embracing to His chest the goddess of fortune. The Lord is always complete 
in knowledge within Himself. Let us offer obeisances unto Nṛsiṁhadeva.  
Śrīla Śrīdhara Svāmī on Bhāg. 10.87.1 

 

mama ratna-vaṇig-bhāvaṁ 
 ratnāny aparicinvataḥ 
hasantu santo jihremi 

 na sva-svānta-vinoda-kṛt 

The saintly devotees may laugh at me for becoming a jewel merchant though I 
know nothing about precious jewels. But I feel no shame, for at least I may 
entertain them. Śrīla Viśvanātha Cakravartī invocation to Bhāg. 10.87.1 

 
vanca-kalpatarubhyas ca 
kripa-sindhubhya eva ca 
patitanam pavanebhyo 

vaishnavebhyo namo namah 

I offer my respectful obeisances unto the Vaiṣṇava devotees of the Lord. They are 
just like desire trees and can fulfill the desires of everyone, and they are full of 
compassion for the fallen conditioned souls. Vaiṣṇava praṇāms 

 

The omniscient or oblivious, please read no further. 



 4 

Introduction 
 

  “So you want to become Prabhupāda?” These words of a senior devotee rang 

in my ears, and I started pondering. He had asked me about the purpose of my stay 

in Mayapur. I told him that I’m attending the Bhaktivedanta Course. Although 

appreciating his fervor, I have mixed feelings regarding the connotations of his 

question, some of which I’ll address in this thesis. Reflecting on his undertone, I 

conclude the topic must be worthy to explore, if it stirs up such a reaction.  

 

 As devotees in ISKCON we often casually use the term “Bhaktivedanta”   

dozens of times daily. Are we doing this simply mindlessly, or do we fully 

understand the real meaning and significance of Bhaktivedanta? 

 

 This thesis will focus on three topics: 1. The meaning of Bhaktivedanta;  

2. The person Bhaktivedanta; and 3. A Bhaktivedanta’s mission and contribution. 

 

 Arjuna asks Lord Kåñëa in the Gītā (2.54) about the nature of a 

transcendentalist: “How does he speak, and what is his language? How does he sit, 

and how does he walk?” 

 

 Bhaktivedantas are spiritual conduits1. They dedicate their lives to 

exemplify and mercifully broadcast Kåñëa’s literary incarnation, the Śrīmad-

Bhāgavatam. Embodying bhakti, the conclusion of the Vedas--loving devotional2 

service to Śrī Kåñëa — and faithfully following the methodology of the 

Bhāgavatam, Bhaktivedantas present its timeless wisdom in relevant and 

appreciable ways to all without prejudice according to time, place and 

circumstance.  

 

 

                     
1Conduit: from the Latin conducere, ‘bring together’, channel for conveying water or other 

fluid, a person or organization that acts as a channel for the transmission of something. 
2Devotion origin 16th cent. (in the sense ‘dedicate formally, consecrate’): from the Latin 
devot - ‘consecrated’, from the verb devovere, from de - ‘formally’ + vovere ‘to vow’. 
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I. MEANING OF BHAKTIVEDANTA 

 

Introduction: 

 

 In this section we present Śrīmad-Bhāgavatam as the highest pramäna-or 

evidential proof on the basis of scriptural authority. We also focus on 

epistemology, linguistic considerations, titles, their usage, and the etymological 

significance of the term Bhaktivedanta. 

 

Epistemology - the process how to obtain knowledge 

 

 Conditioned souls are beset with four basic human defects: the tendency for 

cheating, falling under illusion, possessing imperfect senses and committing 

mistakes. Ascertaining truth through the faculty of our, or others’, conditioning is 

hence impossible. Therefore the Vedas advise us to accept genuine knowledge by 

the avaroha-panthā-descending process of hearing from bonafide authorities 

coming in paramparā-disciplic succession, which originates from the Lord Himself. 

 
This path of acceptance is called avaroha-panthā. The word avaroha is related to 
the word avatāra, which means, “that which descends.” The materialist wants to 
understand everything by the āroha-panthā — by argument and reason — but 
transcendental matters cannot be understood in this way. Rather, one must follow 
the avaroha-panthā, the process of descending knowledge. Therefore one must 
accept the paramparā system. And the best paramparā is that which extends from 
Kṛṣṇa (evaṁ paramparā-prāptam). What Kṛṣṇa says, we should accept (imaṁ 
rājarṣayo viduḥ). This is called the avaroha-panthā. Bhāg. 10.13.57 p. 

 
 Spiritual knowledge is transmitted from a guru, a bonafide teacher, to his 

śiṣya-sincere student who in turn exhibits a proper service attitude and follows the 

process of submissive hearing and inquiry. This process is called anāvṛttiḥ śabdāt, 

or the benefit of coming in contact with Vedic sound vibration. 

 
It is stated also in the Vedānta-sūtra that sound is the origin of all objects of 
material possession and that by sound one can also dissolve this material 
existence. Anāvṛttiḥ śabdāt means, “liberation by sound.” The entire material 
manifestation began from sound, and sound can also end material entanglement, if 
it has a particular potency. The particular sound capable of doing this is the 
transcendental vibration Hare Kṛṣṇa. Bhāg. 3.26.32 p. 
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 This transcendental aural transmission is not magic, nor merely an 

intellectual process. It is a revelation in the heart of the sincere student gifted by 

the grace of the accomplished teacher. The spiritual master reasonably explains 

Vedic wisdom, which he has personally heard, understood and realized. (Bhāg. 

11.3.21) 

 

 One might argue that to simply depend on common sense to understand 

spiritual truths is insufficient, because due to the aforementioned four defects of 

conditioned souls, mundane logic or common sense can easily lead to irrationality 

or erroneous conclusions in regards to the Absolute Truth. While a Bhaktivedanta 

may sometimes use “common sense”, logic or worldly examples in preaching to 

support the principles of the Śrīmad-Bhāgavatam, by itself, without deference to 

the transcendental authority of anāvṛttiḥ śabdāt, common sense that is based on 

āroha-panthā, material argument and reason, is inconclusive. In this connection, 

Çréla Prabhupäda often pointed out the example of the Vedic statement that cow 

dung is pure, while the stool of a learned brähmaëa is impure, which defies 

common sense but is accepted on the basis of çästra. Nevertheless both perception 

– pratyakṣa and inference – anumāna are used to substantiate scriptural evidence – 

śabda. The role that common sense may play can be compared to that of common 

salt, a little of which, used sparingly, can enhance a meal, but salt alone or in 

excess is clearly insufficient. Nonetheless, just as salt can be usefully employed in a 

meal, an empowered Bhaktivedanta can employ common examples in order to 

support the conclusions of Vedic scripture. Spiritual truths, however, cannot be 

ascertained merely by a material process but rather they can be accessed or 

revealed only by the spiritual process of hearing from bonafide spiritual masters, 

who come in disciplic succession and who are well versed and realized in this 

science.  

 

tarko ’pratiṣṭhaḥ śrutayo vibhinnā 
nāsāv ṛṣir yasya mataṁ na bhinnam 
dharmasya tattvaṁ nihitaṁ guhāyāṁ 

mahājano yena gataḥ sa panthāḥ 
 

Śrī Caitanya Mahāprabhu continued, “ ‘Dry arguments are inconclusive. A great 
personality whose opinion does not differ from others is not considered a great 
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sage. Simply by studying the Vedas, which are variegated, one cannot come to the 
right path by which religious principles are understood. The solid truth of 
religious principles is hidden in the heart of an unadulterated, self-realized person. 
Consequently, as the śāstras confirm, one should accept whatever progressive path 
the mahājanas advocate.’ ” Mahābhārata, Vana-pārva 313.117, quoted in CC 
Madhya 17.186 

 

 Appearing twice in Caitanya-caritāmṛta, this verse stresses the point that 

one seriously desiring to understand the Vedic conclusions must follow the path of 

the mahājanas. One might ask,“so who are these mahājanas”?  

 

svayambhūr nāradaḥ śambhuḥ kumāraḥ kapilo manuḥ 
prahlādo janako bhīṣmo balir vaiyāsakir vayam 

 
Lord Brahmā, Bhagavān Nārada, Lord Śiva, the four Kumāras, Lord Kapila [the 
son of Devahūti], Svāyambhuva Manu, Prahlāda Mahārāja, Janaka Mahārāja, 
Grandfather Bhīṣma, Bali Mahārāja, Śukadeva Gosvāmī and I myself know the real 
religious principle. Bhāg. 6.3.20 

 

 From these great personalities one learns the truth about genuine religious 

principles. For one aspiring to ascertain the Absolute Truth, the Śrīmad-

Bhāgavatam is the most important reference, because the mahājanas’ lives and 

teachings are illustrated therein.  

 

 People’s attempts to ascertain the truth by speculative knowledge are as 

futile as beating the empty husk of wheat to obtain grain - sthūla-tuṣāvaghātinām. 

 
As a person who beats an empty husk of wheat cannot get grain, one who simply 
speculates cannot achieve self-realization. His only gain is trouble. Bhāg. 10.14.4 

 
 Arguments should be reasonable, consistent, illuminating and devoid of 

polemics. They must not be used to substantiate one’s own ideas - rather they must 

conform to the siddhänta which descends from sampradäya3. Logic must yield to 

the right way of çästra, śabda pramäna4, not the other way around. (Jiva Goswami, 

STS) 

 

                     
3Sampradäya-giving the complete gift 
4 Pramāna, pramā-valid knowledge, pramāna is the essential means of arriving at valid 
knowledge, reveals things as they are and serves the practical interest in life. 
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 A bonafide guru naturally reveals all transcendental secrets to a sincere 

disciple, brūyuḥ snigdhasya śiṣyasya (Bhāg. 1.1.8). In conclusion, true Vedic 

knowledge is revealed by self-realized teachers to sincere students through the 

process of unadulterated aural transmission. 

 

Linguistic Meaning 

 

 Hari Parshad prabhu, a Sanskrit scholar, explains possible interpretations of 

the title ‘Bhaktivedänta’ according to Sanskrit linguistics. The term ‘bhaktivedänta’ 

is a compound term formed out of two individual terms - bhakti and vedänta. Since 

this term, in a sense, indicates an entity distinct from those which are indicated by 

its individual constituent terms, it has to be considered a bahuvréhi5 compound. 

1) bhaktiù vedänta asya — Technically known as samänädhikaraëa-bahuvréhi-

samäsa. Which means — “One for whom the conclusion of the Vedas is bhakti.” 

2) bhaktiù vedänte asya — Technically known as vyadhikaraëa-bahuvréhi-samäsa 

— “One who has devotion in the subject matter of Vedänta.” 

 

 Garuda prabhu mentions that it can also be understood as a karmadharya 

compound, bhaktiù being the adjective and vedänta the subject. The most simple 

and straightforward explanation of all is the dvandva; bhakti-vedänta, in which 

both are seen as equal elements, like in the compound Rādhā-Kåñëa. If we give the 

components equal weight, the compound suggests that a Bhaktivedanta embodies 

devotional service while at the same time he fully realizes the Vedic siddhänta 

which establishes bhakti - a sublime union of devotion and intellect.  

 

 All interpretations combined yield a more complete understanding: a 

Bhaktivedanta is a person who has devotion in Vedänta, and who has realized 

bhakti to be the conclusion of Vedänta. Bhaktivedanta stands as a dvaita-personalist 

in distinction to Çaìkara’s impersonalistic Advaita Vedänta - monist school. This is 
                     
5There are some compound terms whose sense indicates an entity distinct than those 
which are indicated by its individual constituent terms. In the English language, an 
example of such a term would be ‘redhead’. The entity indicated by the term ‘redhead’ is 
distinct from both ‘red’ as well as ‘head’. When the same type of compound occurs in the 
Sanskrit language, it is known as a bahuvréhi compound. 
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very much in line with Śrīla Prabhupäda’s core teachings which establish 

bhaktivedanta over and above all impersonalist and monist philosophies. (nirviśeṣa-

śūnyavādi-pāścātya-deśa-tāriṇe). 

 

 Honorific titles like Bhaktivedanta, Bhaktirakñaka, Bhaktisäraìga, 

Bhaktiprajïäna, etc. were awarded in the Gaudiya math6 to appreciate qualified 

individuals. Devotees aspire to become free from false designations7, thus titles 

should not be flaunted or used to show off, like someone broadly displaying his 

title of being a PhD, but rather only used as credentials when the need arises.  

 

 Actually in the text of Śrīmad-Bhāgavatam there is no direct mention of the 

term Bhaktivedanta. The term most regularly used is Bhāgavatas, representatives of 

Śrīmad-Bhāgavatam. Both idioms have the same meaning and can be used 

interchangeably. This is gleaned from the story of Nārada Muni in the fifth chapter 

of the First Canto of Śrīmad-Bhāgavatam and also from the following: 

 
There are two types of Bhāgavatas, namely the book Bhāgavata and the devotee 
Bhāgavata. Both the Bhāgavatas are competent remedies, and both of them or 
either of them can be good enough to eliminate the obstacles. A devotee Bhāgavata 
is as good as the book Bhāgavata because the devotee Bhāgavata leads his life in 
terms of the book Bhāgavata and the book Bhāgavata is full of information about 
the Personality of Godhead and His pure devotees, who are also Bhāgavatas. 
Bhāgavata book and person are identical. The devotee Bhāgavata is a direct 
representative of Bhagavān, the Personality of Godhead. So by pleasing the devotee 
Bhāgavata one can receive the benefit of the book Bhāgavata. Bhāg. 1.2.18 p. 

 
 The person Bhāgavata exemplifies the book Bhāgavata by broadcasting the 

message of the Bhāgavat Purāna, Śrīmad-Bhāgavatam, and service to Bhagavān-Śri 

Kåñëa. Hence a Bhaktivedanta is a person for whom the conclusion of the Vedas is 

bhakti and, realizing devotional service as the anta or end of all Vedic truth, 

                     
6Gaudiya math, the spiritual institution founded by BSST, the guru of ABCSP. 
7 sarvopädhi-vinirmuktaà, tat-paratvena nirmalam, håñékeëa håñékeça, sevanaà bhaktir 
ucyate ‘Bhakti, or devotional service, means engaging all our senses in the service of the 
Lord, the Supreme Personality of Godhead, the master of all the senses. When the spirit 
soul renders service unto the Supreme, there are two side effects. One is freed from all 
material designations, and one’s senses are purified simply by being employed in the 
service of the Lord.’ 
This verse from Närada Païcarätra is quoted in NOD 1.1.12 and in CC Mad 19.170 
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exclusively renders loving devotional service to Bhagavān. He is the person 

Bhāgavata, realized in the book Bhāgavata.  

 
 

Bhakti 

 

 In his writings Śrīla A.C. Bhaktivedanta Swami Prabhupāda translates 

bhakti as devotional service. Instead of using just devotion, which suggests a passive 

sentiment; or just using service, mere work, he avoids both traps by utilizing the 

term devotional service, which is an active engagement of all one’s faculties in 

exclusive dedication to the Supreme Lord Sri Kåñëa. Devotion to any other person, 

including demigods, therefore does not qualify as bhakti. 

 

The word bhajate is significant here. Bhajate has its root in the verb bhaj, which is 
used when there is need of service… But service with love and faith is especially 
meant for the Supreme Personality of Godhead… Bhajanti is applicable to the 
Supreme Lord only, whereas the word “worship” can be applied to demigods or to 
any other common living entity. Bg. 6.47  

 
In conclusion, the bhakta worships Bhagavān through the process of bhakti. 

 

Vedānta 
 

 The Vedas come directly from the mouth of the Supreme Lord, spoken at 

the time of creation by Śrī Kåñëa to Brahmā (Bhāg. 1.1.1), and they are known as 

apauruṣeya - not spoken or created by man. This is confirmed by the following 

statement: 

 
yamadūtā ūcuḥ 

veda-praṇihito dharmo 
 hy adharmas tad-viparyayaḥ 

vedo nārāyaṇaḥ sākṣāt 
 svayambhūr iti śuśruma 

 
The Yamadūtas replied: That which is prescribed in the Vedas constitutes dharma, 
the religious principles, and the opposite of that is irreligion. The Vedas are 
directly the Supreme Personality of Godhead, Nārāyaṇa, and are self-born. This we 
have heard from Yamarāja. Bhāg. 6.1.40 
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 The term Vedānta is comprised of two words, veda (knowledge) and anta 

(end), the end of all knowledge, or the conclusion of the Vedas. All Vedic schools 

of thought have a conclusive objective, so what is the purpose of the Vedas? The 

sūtras- of the Vedānta explain that purpose. Their significance is explained: 

 

That Absolute Truth is realized by the seriously inquisitive student or sage who is well 
equipped with knowledge and who has become detached by rendering devotional service and 
hearing the Vedānta-śruti. Bhāg. 1.2.12  

 
Definition and importance of Vedanta go hand in hand. About importance of gurus 
being learned in, and bhakti being based on, Vedānta:  
 

Actually, however, the entire system of Vaiṣṇavas’ activities is based on Vedānta 
philosophy. All the Vaiṣṇava ācāryas were vastly learned scholars who understood 
Vedānta philosophy fully, for unless one knows Vedānta philosophy he cannot be an ācārya. 
To be accepted as an ācārya among Indian transcendentalists who follow the Vedic 
principles, one must become a vastly learned scholar in Vedānta philosophy, either by 
studying it or hearing it. Bhakti develops in pursuance of Vedānta philosophy. The 
words bhaktyä çruta-gåhétayä in this verse are very important, for they indicate that bhakti 
must be based upon the philosophy of the Upaniñads and Vedānta-sūtra. CC Adi 7.102 p. 
 
Transcendental knowledge is therefore very logical. According to the Vedic 
system, the ācārya must understand Vedānta-sūtra (also called Brahma-sūtra) 
before he can be accepted as an ācārya. Without understanding Vedānta-sūtra, one 
cannot understand Brahman. Teachings of Lord Kapila, Chapter 4 

 
Writing of transcendental literature is not a venture in establishing one’s 
scholarship, rather a matter of full confidence in ācāryas and personal realization: 

 
Personal realization does not mean that one should, out of vanity attempt to show 
one’s own learning by trying to surpass the previous ācārya. He must have full 
confidence in the previous ācārya, and at the same time he must realize the subject 
matter so nicely that he can present the matter for the particular circumstances in 
a suitable manner. The original purpose of the text must be maintained. No 
obscure meaning should be screwed out of it, yet it should be presented in an 
interesting manner for the understanding of the audience. This is called 
realization. Bhāg. 1.4.1. p. 

 
Why does one need an ācārya-guru to learn Vedānta? Śrīla Prabhupāda explains8: 
 
Äcäryaà mäà vijänéyän nävamanyeta karhicit, na martya-buddhyäsüyeta Bhāg. 11.17.27 

 
So this is the injunction of the çästra. Äcärya, the spiritual master, the 
representative of Kåñëa... Äcäryaà mäà vijänéyät, Kåñëa says. "The äcärya is 
Myself." Yasya prasädäd bhagavat-prasädaù: "By pleasing the äcärya, one can please 

                     
8 Class on Çrémad-Bhägavatam 1.2.6, Calcutta, February 26, 1974 
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the Supreme Lord." This is the... Äcäryavän puruño veda: "One who has got äcärya 
to guide him, he knows things." These are the Vedic injunctions. 

 
tad-vijïänärthaà sa gurum eväbhigacchet, samit-päëiù çrotriyaà brahma-niñöham  

MU 1.2.12 
 

Śri Kåñëa states that He is the origin, goal and knower of Vedas: 
 

vedaiç ca sarvair aham eva vedyo, vedänta-kåd veda-vid eva cäham 
 

By all the Vedas, I am to be known. Indeed, I am the compiler of Vedänta, 
and I am the knower of the Vedas. Bg. 15.15 

 

Lord Kåñëa Himself explains on the authority of the Vedānta-sūtra: 
 

ṛṣibhir bahudhā gītaṁ 
chandobhir vividhaiḥ pṛthak 
brahma-sūtra-padaiś caiva 

hetumadbhir viniścitaiḥ 
 

That knowledge of the field of activities and of the knower of activities is described 
by various sages in various Vedic writings. It is especially presented in Vedānta-
sūtra with all reasoning as to cause and effect. Bg. 13.5 

 

 But which Vedic scriptures to consult? The body of the Vedas is vast and 
interpretations manyfold. How can a student possibly navigate through the sheer 
ocean of texts? Amongst all six Vedic systems of philosophy, only Vedanta is free 
from error, having been revealed by the Lord Himself and handed down by aural 
transmission, it’s own meaning having been explained in the Vedānta-sūtra. 
Because the language of the Vedānta-sūtra was terse and the philosophy highly 
elevated, it needed further explanation, which was supplied by the very same 
author, Vyāsadeva, in the form of Śrīmad-Bhāgavatam. 
 

Śrīmad-Bhāgavatam, the natural commentary on Vedānta-sūtra 
 

 The Vedas comprise every field and aspect of knowledge. Their essence is 
compiled in the aphorisms of the Vedānta-sūtra by the very same author 
Vyāsadeva, also known as Vedavyāsa. Vedānta aphorisms being exeedingly terse, 
esoteric and subject to misinterpretation, therefore there is an undoubtable need 
for explanation. All Vedic schools of philosophy, including the four Vaiṣṇava 
samprādayas, have their own commentary on Vedānta-sūtra. Śrīmad-Bhāgavatam 
however, is known as the natural commentary on Vedānta-sūtra. Śrīla Jīva 
Goswāmī substantiates this in his Tattva-Sandarbha verse 21.1. 

 
artho 'yaṁ brahma-sūtrāṇāṁ 

bhāratārtha-vinirṇayaḥ 
gāyatrī-bhāṣya-rūpo 'sau 
vedārtha-paribṛṁhitaḥ 
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The meaning of the Vedānta-sūtra is present in Śrīmad-Bhāgavatam. The full 
purport of the Mahābhārata is also there. The commentary of the Brahma-gāyatrī 
is also included and fully expanded with all Vedic knowledge. From Garuda 
Purāṇa 143 

 
Śrīmad-Bhāgavatam confirmed as original commentary of Vedānta-sūtra: 

 
57. Just as the purports of the Vedas have been briefly described in the Brahma-
sūtra and the Vedānta-bhāṣya, the conclusion and purport of the Śrīmad-
Bhāgavatam has been similarly described in a brief and accurate way. 
 
58. Unless one studies Śrīmad-Bhāgavatam under the guidance of a bonafide 
Vaiṣṇava Äcärya, he will not be able to understand the real purport of the Brahma-
sūtra. Śrīmad-Bhāgavatam is the original commentary of Vedānta-sūtra. BSST’s 
instructions. 

 
On the process of realizing the Lord by hearing Śrīmad-Bhāgavatam: 

 
The intelligent person, with thoughtful discretion, can be assured by the great sage 
Vyäsadeva that he can realize the Supreme Personality directly by hearing Çrémad-
Bhägavatam. Without undergoing the different stages of realization set forth in the 
Vedas, one can be lifted immediately to the position of paramahaàsa simply by 
agreeing to receive this message. Bhāg. 1.1.3 p. 

 
Śrīmad-Bhāgavatam is the natural commentary on Vedānta-sūtra, and it is the 
highest pramāna9 or truth, because it elucidates the secrets of the Vedic tenets.  
 

Śrīmad-Bhāgavatam explains its identity and purpose in the following texts: 
 

sarva-vedānta-sāraṁ hi 
 śrī-bhāgavatam iṣyate 
tad-rasāmṛta-tṛptasya 

 nānyatra syād ratiḥ kvacit 
 

Śrīmad-Bhāgavatam is declared to be the essence of all Vedānta philosophy. One 
who has felt satisfaction from its nectarean mellow will never be attracted to any 
other literature. Bhāg. 12.13.15 

 
sarva-vedetihāsānāṁ, sāraṁ sāraṁ samuddhṛtam 

 
“The essence of all Vedic literature and all histories has been collected in this 
Śrīmad-Bhāgavatam.” Bhāg. 1.3.41 

 
śrīmad-bhāgavataṁ purāṇam amalaṁ yad vaiṣṇavānāṁ priyaṁ 
 yasmin pāramahaṁsyam ekam amalaṁ jñānaṁ paraṁ gīyate 

tatra jñāna-virāga-bhakti-sahitaṁ naiṣkarmyam āviskṛtaṁ 
 tac chṛṇvan su-paṭhan vicāraṇa-paro bhaktyā vimucyen naraḥ 

 

                     
9 Pramāna, pramā-valid knowledge, pramāna is the essential means of arriving at valid 
knowledge, reveals things as they are and serves the practical interest in life. 
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Śrīmad-Bhāgavatam is the spotless Purāṇa. It is most dear to the Vaiṣṇavas because 
it describes the pure and supreme knowledge of the paramahaṁsas. This 
Bhāgavatam reveals the means for becoming free from all material work, together 
with the processes of transcendental knowledge, renunciation and devotion. 
Anyone who seriously tries to understand Śrīmad-Bhāgavatam, who properly hears 
and chants it with devotion, becomes completely liberated.  Bhāg. 12.13.18 

 

 The Vedas, Purānas and poetic works instruct like a master, a friend, and a 

lover. Śrīmad-Bhāgavatam instructs like all three of them at the same time. (STS) 

 

 Eighty complete and over two hundred eighty partial scholarly reviews and 

commentaries10 exist on Śrīmad-Bhāgavatam, which is by far the greatest amount 

of commentaries on any Purāna. In conclusion, the essence or conclusion of 

Vedānta-sūtra is presented in Śrīmad-Bhāgavatam. Therefore we will primarily 

quote Śrīmad-Bhāgavatam and texts based on it as pramäna-proof of scriptural 

authority.  

 
 

How Śrīla Prabhupäda received the title Bhaktivedanta 
 
 

Śrīla Prabhupäda, Śrīmad-Bhāgavatam class on 1.5.24, Våndävana, August 5, 1975: 
 

This Bhaktivedanta title was given on this vedänta-vädé because in our society there 
was no Vedänta. So some of the Vaiñëavas selected me to get this title 
Bhaktivedanta. Vedänta means bhakti, understanding bhakti. Because vedaiç ca 
sarvair aham eva vedyaù [Bg. 15.15]. So who can understand Kåñëa unless he has 
bhakti? So this is the bhaktivedänta. 

 
Jagad guru Swami, a disciple of Çréla Prabhupäda, writes in his Vyāsa-pūjā offering: 
 

After his initiation, Çréla Prabhupäda became known to his Godbrothers as Abhay 
Babu. Some years later, after the disappearance of Çréla Bhaktisiddhänta, a sannyäsé 
Godbrother, Bhaktisaraìga Mahaåaja, conferred a title of distinction upon Çréla 
Prabhupäda for his exalted service. It is very surprising at this point to learn that 
Çréla Prabhupäda received the title Bhaktisiddhänta, the very name of his guru. 
 
In this regard one may refer to the League of Devotees registration papers kept in 
the BBT archives. There one can see in Çréla Prabhupäda’s own handwriting,  
 
“Alias A.C. Bhaktisiddhänta däsa Adhikäri.” In the League of Devotees’ papers this 
appears three times in Çréla Prabhupäda’s own handwriting. This happened 
sometime in 1953, and for a period of three or so months Çréla Prabhupäda was 
known as A.C. Bhaktisiddhänta däsa Adhikäri. Then there were some complaints 

                     
10 Bryant, Edwin (2007), Krishna: A Sourcebook, page 112, Oxford University Press US 
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from the Godbrothers. These complaints were not directed at Çréla Prabhupäda, 
but out of loving sentiment, some thought that no one should be given the name 
Bhaktisiddhänta. That name or title should be held as most sacred. However, it 
was agreed that Çréla Prabhupäda should have a title of distinction due to his 
advanced qualifications in devotional service. At that time the Godbrothers met, 
and a particular Godbrother, who was very dear to Çréla Prabhupäda and respected 
by all the branches of the Gaudiya Math, chose the name Bhaktivedanta, which 
was then conferred upon Çréla Prabhupäda. … Çréla Prabhupäda then became 
known respectfully as A.C. Bhaktivedanta Prabhu, or just A.C. Bhaktivedanta. 

 
Çrila Prabhupäda lilämåta, the official biography, states about the same incident: 
 

The sannyäsés at 7 Banerjee Lane were impressed by the scope of Abhay's thought 
and intentions. As it was customary to award a title to an especially worthy 
Vaiñëava according to his qualities, Bhaktisäraìga Gosvämé wanted to confer upon 
Abhay the title Bhaktisiddhänta. Çrédhara Mahäräja, however, thought it 
inappropriate to give Abhay the same title as their spiritual master, and he asked 
that Abhay's title be changed to Bhaktivedanta, bhakti meaning "devotion" and 
vedänta meaning "the end of knowledge." Abhay was grateful. The title combined 
the devotion of religion with the scholarship of the most rigorous philosophy, as 
passed down by the scholarly followers of Lord Caitanya. He appreciated the 
sincere gesture of his Godbrothers and accepted the title as a further commitment 
to his spiritual path of preaching Kåñëa consciousness. SPL 5.  

  

Someone might argue in the same spirit that no follower of Śrīla Prabhupäda 

should be using the title Bhaktivedanta. Like his own spiritual master, Śrīla 

Prabhupäda accepted being called Prabhupäda - the teacher at whose feet many 

masters sit - at the same time referring  to himself as A.C. Bhaktivedanta Swami11. 

One time he stated, that by all the devotees made, temples opened and books 

published, I have rightfully earned the title Prabhupäda. Historically, Śrīla Jiva 

Goswami, nephew and disciple of Śrīla Rupa Goswami, also used the same title 

Prabhupäda - as did his guru. What does Śrīla A.C.Bhaktivedanta Swami 

Prabhupäda have to say on the topic of devotees aquiring the title Bhaktivedanta? 

 

Another examination will be held sometimes in 1971 on the four books, Bhagavad- 
gītā, Śrīmad-Bhāgavatam, Teachings of Lord Caitanya, and Nectar of Devotion. 
One who will pass this examination will be awarded with the title of 
Bhaktivedanta. I want that all of my spiritual sons and daughters will inherit this 
title of Bhaktivedanta, so that the family transcendental diploma will continue 
through the generations. Those possessing the title of Bhaktivedanta will be 
allowed to initiate disciples. Maybe by 1975, all of my disciples will be allowed to 
initiate and increase the numbers of the generations. That is my program. So we 
should not simply publish these books for reading by outsiders, but our students 

                     
11proven from his stationery 
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must be well versed in all of our books so that we can be prepared to defeat all 
opposing parties in the matter of self-realization. Letter on 69/01/03 

 

Another letter in a similar tone: 

And the next year we shall hold an examination on Teachings of Lord Caitanya, 
Nectar of Devotion and Vedānta-sūtra, and those who will successfully pass will be 
awarded with the title of Bhaktivedanta. By 1975, all of those who have passed all 
of the above examinations will be specifically empowered to initiate and increase 
the number of the Kåñëa Consciousness population. Letter on 69/01/12 

 

 From these two letters it is clearly understood that Śrīla Prabhupäda 

wanted all his followers to earn the very same title which was conferred upon him, 

also stating that those who receive this title should be allowed to initiate.  

 

Śrīla Prabhupäda emphasised the importance for devotees to continually read his 

books: 

All the devotees connected with the Kåñëa consciousness movement must read all 

the books that have been translated (the Caitanya-caritämåta, Çrémad-Bhägavatam, 

Bhagavad-gétä and others); otherwise, after some time, they will simply eat, sleep 

and fall down from their position. Thus they will miss the opportunity to attain an 

eternal, blissful life of transcendental pleasure.  CC, Madhya 25.278   

 

 Bhaktivedanta is a title (like PhD, MD, Dr. etc.) and not an exclusive name 

solely reserved for one individual. In ISKCON to date seven students have 

completed the course and attained the diploma, and yet still no one is calling 

themselves by this title. Being a faithful follower of the predecessor ācāryas, a 

devotee always feels himself unqualified, with his only aspiration being to remain 

their humble servant. 

 

In pleasing Śrīla Prabhupäda by following his instructions, we can only hope that 

one day, by his mercy, we will have the essence of the Vedas revealed in our hearts.  

 
yasya deve parā bhaktir 
yathā deve tathā gurau 

tasyaite kathitā hy arthāḥ 
prakāśante mahātmanaḥ 
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Only unto those great souls who have implicit faith in both the Lord and the 
spiritual master are all the imports of Vedic knowledge automatically revealed.  
ŚU 6.23 

 

More on the topic of eligibility and empowerment in the section on mercy.  

 

 

Awarding of honorific titles in religious institutions 

 

 Every religious denomination designates multitudes of titles for their clergy. 

Honorific titles denote specific positions occupied in the church, levels of 

education, or special achievements.  

 

 As an example, in the Roman Catholic Church, beatification (sainthood) is 

only awarded after a rigorous protocol is met. Five years after a candidate’s death, 

someone has to apply for nomination. The candidate must have performed at least 

one miracle, unless they were a martyr who died in odium fidei-in hatred of faith. 

There are four steps in the awarding of sainthood: 1. Servant of God; 2. Venerable; 

3. Blessed (gets their own feast/calendar day); 4. Saint (must have performed at 

least two miracles after death for martyrs and one miracle for regular candidates). 

All major religions award sainthood only after someone’s demise. 

 

 In similar ways in Gaudiya Vaiṣṇavism12 certain titles indicate social status 

according to one’s position in the four āśramas13- spiritual orders. Other honorific 

titles are awarded by senior devotees upon worthy candidates. Recipients normally 

do not use them, but others may use these titles in addressing them. The old saying 

applies, if you feel unqualified, there is a good chance you are qualified and vice-

versa. In keeping with the essence of Vedic wisdom, a person’s qualities and 

activities are the deciding factors and not birth or material status. Bg. 4.13 

 

                     
12Gaudia Vaiṣṇavism-followers of Sri Caitanya Mahāprabhu 
13Brahmacārī (celibate student), gṛhastha (householder), vānaprastha (retired life) and 
sannyāsa (renounced life) 
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 In ISKCON newcomers are called a bhakta/bhaktin - devotee. Upon 

initiation they receive a new spiritual name with the suffix dasa/devi dasi - servant 

of God. Regular devotees are formally addressed as “His Grace” or “Her Grace” and 

“His Holiness” for sannyāsi - renunciates. Whose Grace or Holiness is it? God’s.  

 

 Titles are designations, giving a formal description or external indicators.  

So much for titles and their meaning. Let us explore what stands behind the title. 

 

 

II. THE PERSON BHAKTIVEDANTA 

 

Introduction: 

 

 In this section we examine the person Bhaktivedanta, focusing on qualities 

and activities. Narrating some historic and recent examples, we will look at what is 

a Bhaktivedanta and also appraise what it is not, all based on the Vedic scriptures. 

 

Transparent via media, conduit of the Lord’s message 

 

 Bhaktivedantas are transparent via medias of the eternal message coming 

from Kåñëa, selflessly serving the mission of guru parampara-disciplic succession. 

Their sole interest is to deliver His unadulterated message. For this purpose they 

are absorbed constantly in an intensely prayerful mood, meditating on how to 

serve as perfect instruments in His hands. Using their God-given intelligence to 

find the right voice and avenues for impacting the public, their only agenda being 

the cause of the Lord, they follow the Lord’s method without deviation. Abstaining 

from any personal motives, they live to give, maintaining the highest standards of 

purity. 

 

A Bhaktivedanta’s behavior establishes the true purpose of religious principles.  
 

 Śrī Caitanya Mahāprabhu says, dharma-sthāpana-hetu sādhura vyavahāra: “The 
behavior of a devotee is the criterion for all other behavior.” Śrī Caitanya 
Mahāprabhu Himself followed the devotional principles and taught others to 
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follow them. Purī-gosāñira ye ācaraṇa, sei dharma sāra. Śrī Caitanya Mahāprabhu 
personally followed the behavior of Mādhavendra Purī and advised others to 
follow his principles. CC Madhya 17.185 p. 

 
Let us study the behavior and examples of some illustrious Bhaktivedantas. 
 
 
 

Śrīla A.C.Bhaktivedanta Swami Prabhupäda  

 

 In the modern era, undoutably the most noteworthy of Bhaktivedantas is 

His Divine Grace Śrīla A.C.Bhaktivedanta Swami Prabhupäda, Founder-Ācārya of 

ISKCON and the BBT14. Dozens of biographies have been written about his life and 

contributions. Translating the major Vedic texts into English, inspiring the 

distribution of these literatures to the tune of over 520 million till date, thus 

spreading of the sankirtan mission of Mahāprabhu all over the world, he continues 

to have an enormous impact. Not only did he open 108 temples and travel the 

globe more than thirteen times, he also created countless Bhaktivedantas who 

continue his legacy in spreading the Hare Kåñëa movement far and wide. The 

process he gave is not stereotyped15, nor a hybrid16, rather it is the vibrant 

transmission of transcendental knowledge through the process of guru paramparä. 

Thus he contributed the greatest boon, by making the teachings of the sampradäya, 

the eternal process of devotional service, available to all living entities. Certainly 

this is one of his most outstanding gifts. In a similar way to Vyäsadeva, who 

incarnated to restore the Vedas, Śrīla Prabhupäda came to restore the glories of 

Vedic wisdom and practice in this age. Just as the commentary by Vyäsadeva on 

the Vedanta-sutra is less likely to be misunderstood because of its transcendental 

stature as çabda-pramäëa, similarly Prabhupäda’s books leave no doubts about the 

goal of life and how to attain it.  More on Prabhupada’s books being 

Bhaktivedantas themselves in the section ‘My Bhaktivedantas.’ 
                     
14BBT Bhaktivedanta Book Trust 
15 The Kåñëa consciousness movement is not stereotyped or stagnant… Here it is indicated 
that this process will spread and inundate the entire world with Kåñëa consciousness.  
CC Adi 7.26-28 p. 
16 Their stereotyped methods will never help spread Kåñëa consciousness. Therefore, what 
we are doing is perfect by the grace of Lord Caitanya Mahāprabhu, for it is He who 
proposed to invent a way to capture those who strayed from Kåñëa consciousness.  
CC Adi 7.31-32 



 20 

Historical references from Śrīmad-Bhāgavatam in regards to Bhaktivedanta 

 

 Being the natural commentary on Vedānta-sūtra, let us look at different 

inspiring examples of Bhaktivedantas from history in the Śrīmad-Bhāgavatam. 

These great souls are (1) always personalists whose own devotional service is 

remarkable; (2) they are recipients of the Lord’s mercy and freely share that mercy 

with others; and (3) they leave us with notable instructions on the highest tenets 

or siddhänta of devotional service, in the form of prayers or statements in the 

Śrīmad-Bhāgavatam. 

 

Nārada Muni and the Bhaktivedantas 

 

 We have the beautiful story of a simple young boy, son of a maidservant, 

who later on becomes Nārada Muni. He serves the Bhaktivedanta sages faithfully 

and once, with their permission, takes the remnants of their food. What seems a 

small incident in his life proves to have major impact.17 

 
Once only, by their permission, I took the remnants of their food, and by so doing 
all my sins were at once eradicated. Thus being engaged, I became purified in 
heart, and at that time the very nature of the transcendentalist became attractive to 
me. Bhāg. 1.5.25 

 

This substantiates that mercy or medicine will act, even if a recipient or patient 

does not understand the potion or prescription.  

 

Kåñëa’s mercy thus acts like a rare, most potent medicine, effective even if not 
swallowed and digested but merely brought near the patient and smelled. 
SBB 3.148 p 

 
 Sādhu-saṅga, association of Bhaktivedantas, is so powerful that it increases  

the attraction for hearing about the Lord’s pastimes. Śrīmad-Bhāgavatam continues 

to narrate his story of transformation as follows: 

 

O Vyāsadeva, in that association and by the mercy of those great Vedāntists, I 

                     
17 In Närada-païcarätra the sage declares, “Who can gauge the greatness of the Lord’s 
prasäda? The four Vedas cannot fathom it.” NP 1.4.8-12  
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could hear them describe the attractive activities of Lord Kṛṣṇa. And thus 
listening attentively, my taste for hearing of the Personality of Godhead 

increased at every step. 
 

Thus during two seasons - the rainy season and autumn - I had the 
opportunity to hear these great-souled sages constantly chant the 

unadulterated glories of the Lord Hari.  
 

As they were leaving, those bhakti-vedāntas, who are very kind to poor-
hearted souls, instructed me in that most confidential subject which is 
instructed by the Personality of Godhead Himself. Bhāg.1.5.26, 28, 30 

 
 What was once a simple young boy now became the illustrous Nārada 
Muni, who travels the universe, spreads the glories of the Lord, plays on his vīṇā-
stringed instrument, and ecstatically sings rādhikā-ramaṇa18. Nārada Muni is a 
shining example of how the mercy coming from Bhaktivedantas can transform a 
person’s life dramatically. Due to his humble, faithful, service attitude and the 
association of the sages, he received their mercy to the extent that he became a 
fully-empowered beacon of bhakti. As one of the most prominent personalities in 
the Śrīmad-Bhāgavatam, he appears always at the opportune moment to make a 
difference by his expert and merciful instructions. His story serves as a testament 
to the potency of the association and mercy of Bhaktivedantas.  
 

Kuntīdevī 
 

 The distinguished mother of the Pāṇḍavas, she becomes a widow at an early 

age, struggling to raise her five sons alone, amongst all the politics and intrigue, in 

the hostile environment of the Kuru palace. When everyone abandons her, she 

prays in a mood of total surrender and indifference to external circumstances: 

 

vipadaḥ santu tāḥśaśvat 
tatra tatra jagad-guro 

bhavato darśanaṁ yat syād 
apunar bhava-darśanam 

 
I wish that all those calamities would happen again and again so that we could see 
You again and again, for seeing You means that we will no longer see repeated 
births and deaths. Bhāg. 1.8.25 

 

 Seeing Kåñëa as her only anchor in life, she begs for His mercy to sever her 

ties with her family, so that she can wholeheartedly take exclusive shelter of Him. 

Although as a woman she could not formally accept the order of renunciation - 

                     
18Rādhikā-ramaṇa-holy names of Kåñëa, the beloved of Rādhā 
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sannyäsa, she demonstrated a similar mood of taking exclusive shelter of the Lord 

and being detached from family ties, as Srila Prabhupäda did when he left his 

family. She offers eloquent prayers to the Lord, asking for His special grace: 

 

O Lord of the universe, soul of the universe, O personality of the form of the 
universe, please, therefore, sever my tie of affection for my kinsmen, the Pāṇḍavas 
and the Vṛṣṇis. O Lord of Madhu, as the Ganges forever flows to the sea without 
hindrance, let my attraction be constantly drawn unto You without being diverted 
to anyone else. Bhāg. 1.8.41-42 

 

 Welcoming reversals and rejection can be favorable to attain Kåñëa’s favor 

because it demonstrates unflinching faith and pure dedication. This is the mood of 

an unalloyed Bhaktivedanta who has nothing else in mind than to please the Lord 

and achieve His mercy.  

 

Vidura 
 

 Vidura, the Pāṇḍavas uncle, gives them counsel and shelter - always looking 

out for them. Insulted and threatened by the envious Duryodhana, Vidura observes 

the internal and external energy of the Lord at play and leaves the palace to go on 

pilgrimage. While Duryodhana acted under the external energy, racing towards his 

own destruction, Vidura showed deep detachment and wisdom as befitting a true 

Bhaktivedanta. He saw the actions of the internal potency as part of the unfolding 

plan and mercy of Çré Kåñëa, a perfect arrangement, granting him a great 

opportunity of sweet surrender to the Lord.  

 

He therefore considered the acts of the external energy to be supreme, yet he also 
saw how the internal energy of the Lord helped him in that particular situation. 
Bhāg. 3.1.16 

 

 After two decades of pilgrimage he demonstrates the patience, compassion 

and tolerance of a true Bhaktivedanta when he returns just to deliver his blind 

brother Dhṛtarāṣṭra. Vidura’s powerful, well-meaning but brutally honest 

instructions extricate Dhṛtarāṣṭra from his ignoble life, and help him to renounce 

and pursue the path of enlightenment. This would have been impossible without 

the special merciful intervention of Bhaktivedanta Vidura. 
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Vāsudeva Datta 
 

 Vāsudeva Datta exemplifies intense compassion for all the living entities 

suffering in this material world in the cycle of saṁsāra. Voicing a unique prayer, he 

praised the Lord’s merciful incarnation, stated his plight, and appealed with only 

one petition. Terribly aggrieved by the suffering of all conditioned souls he 

requested the Lord to transfer all their sinful karma upon his head. Ready to suffer 

perpetually in a hellish condition, accepting all the sinful reactions of all living 

entities, he pleaded with Mahāprabhu to finish their diseased material life. Śrīmān 

Mahāprabhu granted his wish and praised him for his selfless attitude. Personifying 

merciful compassion, he is ready to undergo unlimited suffering for the benefit of 

others, showing the nature of a true Bhaktivedanta. (Cc. Madhya Chapter 15) 

 

Prahlāda Maharaja 

 

 Born of the ruler of the universe, Prahlāda Maharaja had every opportunity 

for a tremendously successful career. Indeed, if he only did what was expected of 

him he would inherit his father’s kingdom. However, not buying into the 

materialistic philosophy of “friends and enemies, divide and conquer,” his sole 

intention on how to enlighten his peers and the entire world in devotional service; 

even at the risk of his life, he used every opportunity to glorify Kåñëa. After his 

demoniac father is killed, the Lord offers him any boon. He only asks for eternal 

service to his spiritual master and mercy for the innocent souls. Exemplifying pure 

unalloyed devotion to the Supreme and true compassion for all suffering souls, 

including his father who had tormented him and tried many times to kill him, 

Prahlāda prays: 

 
Prahlāda Mahārāja said: O Supreme Lord, because You are so merciful to the fallen 
souls, I ask You for only one benediction. I know that my father, at the time of his 
death, had already been purified by Your glance upon him, but because of his 
ignorance of Your beautiful power and supremacy, he was unnecessarily angry at 
You, falsely thinking that You were the killer of his brother. Thus he directly 
blasphemed Your Lordship, the spiritual master of all living beings, and committed 
heavily sinful activities directed against me, Your devotee. I wish that he be 
excused for these sinful activities. Bhāg. 7.10.15-17 
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 Pure devotees attract the Lord’s attention by their unconditional surrender 

and love. That is the spirit of Bhaktivedantas, who act as the well wishers of all, 

even those who try to torture and kill them. Their prayers surely attract the Lord’s 

heart. Not only does his life demonstrate pure devotional service, but through his 

remarkable instructions to his schoolmates and his demonic father in the pages of 

Śrīmad-Bhāgavatam, Prahlāda fulfills the philosophical role of the topmost 

Bhaktivedanta in chalking out the path of çuddha bhakti. 

 

Jaḍa Bharata 

 

 The world was named after Emperor Bharata. In his retired life he 

succumbs to misplaced compassion for a deer, so much so that he himself took his 

next birth as one. He takes another birth as Jaḍa Bharata, an apparently simple 

brahmana boy who, whilst wandering, gets drafted to carry a local king’s 

palanquin. Due to his spiritual vision, he avoids stepping on ants, which causes the 

palanquin to jerk. Infuriated, the king rebukes him. Jaḍa Bharata tolerates the 

insults and then gives us insight into the merciful nature of a Bhaktivedanta by 

igniting the lamp of spiritual knowledge in the king.  

 

“My dear King Rahūgaṇa, unless one has the opportunity to smear his entire body 
with the dust of the lotus feet of great devotees, one cannot realize the Absolute 
Truth. … the Absolute Truth is only revealed to one who has attained the mercy of 
a great devotee.” Bhāg. 5.12.12 

 
Jaḍa Bharata did not externally look like a typical Vaiñëava, rather he appeared as a 

neglected wanderer. As Jesus Christ put it, “Judge not according to the[superficial] 

appearance, but judge righteous judgment.” (Bible, John 7.24) Jaḍa Bharata’s 

instructions proved his nature of a genuine Bhaktivedanta. 

 

The Pandavas 

 
 The Pāṇḍavas, headed by Maharaja Yudhisthira, performed the Rājasūya 

sacrifice to unnequivocably establish Kåñëa as the Supreme Personality of 

Godhead. They wanted the truth to be known once and for all. Since this sacrifice 

can only be performed by the world-emperor, they spared no endeavor in this 
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mission. This is the aspiration of all sincere Bhaktivedantas who spare no hardship 

to establish Kåñëa’s supremacy in the world, and to spread  His mercy to all. 

Although they endured so many hardships, the Pāṇḍavas never lost faith in the 

Lord. And by asking pertinent questions to Kåñëa in the Bhagavad-gétä, 

surrendering to Him as a disciple and accepting Him as the Supreme Personality of 

Godhead, the great Pāṇḍava hero Arjuna helped the teachings of the Lord to 

manifest in this jewel of transcendental wisdom, Bhagavad-gétä.  

 

These examples show us that it is mercy alone, which creates a difference in 

people’s lives. Kåñëa’s mercy comes in the form of His devotee’s mercy. Such mercy 

is compared to the pleasing showers of spring rains on a hot sunny day, or to a 

raincloud’s saving grace from certain destruction by a raging forest fire.        

 

 Is such mercy deserved or causeless? Volumes can be written on this 

particular subject, but in short, mercy is always causeless and recipients need an 

open heart to accept it. It is causeless, because there is no material cause or quality, 

which calls for mercy to flow. Unless the one who distributes mercy takes initiative 

to extend it and the recipient gratefully accepts it, the experience won’t be fruitful. 

More on mercy in the last section. How Lord Kåñëa exhibits His causeless mercy: 

 
Mahārāja Parīkṣit heard that out of His causeless mercy Lord Kṛṣṇa [Viṣṇu], who is 
universally obeyed, rendered all kinds of service to the malleable sons of Pāṇḍu by 
accepting posts ranging from chariot driver to president to messenger, friend, 
night watchman, etc., according to the will of the Pāṇḍavas, obeying them like a 
servant and offering obeisances like one younger in years. When he heard this, 
Mahārāja Parīkṣit became overwhelmed with devotion to the lotus feet of the Lord. 
Bhāg. 1.16.16 

 

My Bhaktivedantas 

 

 I met my Bhaktivedantas while attending an international boarding school 

in the Swiss Alps. One of the students, Lukas Lang, a long haired fellow, was 

developing peculiar traits. He started saying prayers before meals, became 

vegetarian and went for regular walks in the woods carrying his meditation beads, 

very much unlike my other friends, who pursued “regular lives”. At first he was a 
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bit hesitant to share his path with me, being an introvert and quite new at it 

himself. But he did lend me his Bhagavad-gétä eventually, and I started to delve 

into its mystery. I also found a copy of Śrīmad-Bhāgavatam, First Canto Part One, 

in the school library. Quite disenchanted with my pursuit of misery, I was looking 

for my path, without much of a clue which way to turn. Music, photography, 

drama and sports, it all seemed like occupational therapy, trying to kill time, before 

time killed me. 

 

 My friend invited me to visit the temple during the school holidays and I 

immediately became a vegetarian and took up the practice of chanting. On one of 

my visits to the temple I found my old school mate, now clean-shaven, washing 

pots in the kitchen. He was barefoot and sported a blissful smile from ear to ear, 

which I had never seen on him before. He had just moved in to the temple, was 

performing menial service, yet was radiant and content, fully convinced that he 

had found the perfect path. The scene seemed strikingly similar to St. Francis and 

his fellow monks, barefoot in the grueling winter snow, building a church from 

bare slabs of rock. It seemed a bit raw, but this looked like the real deal. At the 

temple, people were kind and helpful. Still for a fifteen-year-old, I found the 

philosophy and language somewhat obscure. Following their advice, however, I 

started reading out loud. Right after school I would go to the park behind our 

house and read for a couple of hours from the Bhagavad-gétä and Śrīmad-

Bhāgavatam. Several devotees patiently answered all my questions when I called in 

weekly for explanations on what I read. Everything started taking shape and after 

six months, with the consent of my mom, I moved into the temple. 

 

 The Bhaktivedantas came to me in the form of Śrīla Prabhupäda’s books, 

but a great debt of gratitude also goes out to all those souls who brought me in 

touch with my Bhaktivedantas. I try to pay them back by extending myself in 

similar ways. I met my Bhaktivedantas, and I would like everyone to meet theirs.  
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Misconceptions about Bhaktivedanta  

 

Why explore critical aspects of spiritual teachings? Vedic didactic19 evaluates a 

premise, raises doubts, and presents its arguments and counter-arguments, in 

order to establish the undisputed truth. In the spirit of definition by negation, we 

will reflect on some misunderstandings in regards to Bhaktivedanta, giving rather 

short comments as solutions. If you dislike the dialectic approach, please feel free 

to jump to the next section.  

 

andhaà tamaù praviçanti 
ye 'vidyäm upäsate 

tato bhüya iva te tamo 
ya u vidyäyäm ratäù 

 
Those who engage in the culture of nescient activities shall enter into the darkest 
region of ignorance. Worse still are those engaged in the culture of so-called 
knowledge.  
This mantra offers a comparative study of vidyā and avidyā. Avidyā, or ignorance, 
is undoubtedly dangerous, but vidyā, or knowledge, is even more dangerous when 
mistaken or misguided. Iso 9 verse and p. 

 
siddhänta baliyä citte nä kara alasa 

ihä ha-ite kåñëe läge sudåòha mänasa 
 

A sincere student should not neglect the discussion of such conclusions, 
considering them controversial, for such discussions strengthen the mind. 

Thus one’s mind becomes attached to Śrī Kṛṣṇa. CC Ādi 2.117 
 
 

 “Example speaks louder then precept.”; “A fool is often not recognized until 

he speaks.”; “Bhaktivedantas are to be above any suspicion.” In the spirit of sincere 

self-inquiry we will examine this topic. Do I have any of these tendencies? One 

should know the disease before administering the cure. Self-medication is usually 

not recommended, rather it is advised to consult an expert physician.  

 

                     

19Adhikaraṇa-vedic instructive process, 1. introduce subject, 2. raise a doubt, 3. specify 
doubt, 4. specify opposing view, 5. specify conclusion by an unbiased judge/śāstra.  
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 Both Viçvanätha Cakravarté Öhäkura’s Mädhurya Kädambiné and the 

Caitanya-caritāmṛta list the enemies of spiritual practitioners as unwanted 

creepers, weeds which have to be uprooted in order to attain success in bhakti. 

 
‘niṣiddhācāra’, ‘kuṭīnāṭī’, ‘jīva-hiṁsana’ 

‘lābha’, ‘pūjā’, ‘pratiṣṭhādi’ yata upaśākhā-gaṇa 
 

Some unnecessary creepers growing with the bhakti creeper are the creepers of 
behavior unacceptable for those trying to attain perfection, diplomatic behavior, 
animal-killing, mundane profiteering, mundane adoration and mundane 
importance. All these are unwanted creepers. CC Madhya 19.159 

 
Let us examine various classical and novel deviations in order to avoid them. 

 

 In the centuries after Mahāprabhu, the sahajiyās created a major travesty. 

Taking things cheaply, their illicit affairs and deviant philosophies gave Gauòéya 

Vaiṣṇavism ill-repute. Such apasampradāyas20, or deviant sects, are still common in 

parts of India. Volumes of books exist about their anomalies, so we included them 

just for the sake of completeness. Çréla Bhaktivinoda Öhäkura went to great lengths 

to curb their influence. He quotes from Hari-bhakti-viläsa in his Bhaktyaloka: 

 

sarva tyäge ‘py aheyäyäù sarvänartha bhuvaç ca te 
kuryuù pratiñöhäviñöhäyä yatnam asparçane varam 

 
Even if one can give up all material desires, the desire for fame is very difficult to 
give up. This desire for fame, which is compared to stool, is the root cause of all 
anarthas. Therefore one should carefully avoid touching this stool-like desire for 
fame.  

 

 It is this very desire for fame, the root cause of offenses, which urges 

neophytes to concoct various practices not in line with guru, sādhu and śāstra.  

 

 To imitate rather than to follow is a classic misconception. What is the 

difference between imitating and following? To imitate - anukāra means to copy 

someone’s behavior, dress, voice and style. Imitating externals without 

understanding the essence is a common mistake, not only amongst newcomers. It 

is easy to just try to look the part. To follow - anusāra - in the footsteps of the 
                     
20āula, bāula, kartābhajā, neḍā, daraveśa, sāṅi, sahajiyā, sakhībhekī, smārta, jāta-gosāñi, 
ativāḍī, cūḍādhārī and gaurāṅga-nāgarī 
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ācaryas requires understanding of the mood and spirit of their teachings, which 

necessitates dedicated application of one’s own intelligence to achieve their 

intended purpose.  

 

Many people mistake ‘imitation’ to be ‘following’. These two words are not the 
same. To play the role of Nārada in a play is ‘imitation’ but to follow the path of 
devotion according to Nārada Muni is ‘following’. BSST’s instructions nr. 34 

  

 This requires honest introspection and a certain degree of maturity. 

Copy/paste, parrot-like repetition will not do; honest-to-goodness realization and 

acting according to the level of ones adhikāra - position in life - is required. 

 

 Māyāvāda-impersonalist philosophy is still very popular. The unfortunate 

reality is that until recently, only Śaṅkarācārya’s Śārīraka-bhāṣya21 impersonal 

commentary on Vedānta was known to the world.  

 

Vaiṣṇavas do not neglect Vedānta, but they do not care to understand 
Vedānta on the basis of the Śārīraka-bhāṣya commentary. CC Adi. 7.102 p. 

 
 Vedānta22 is a theistic path, unopposed to bhakti, nor against ānanda - 

spiritual emotion23. To elucidate this point, Śrī Caitanya Mahāprabhu personally 

converted the Māyāvādi sannyāsis of Vārāṇasī, headed by Prakāśānanda Sarasvatī 

by capturing them with His humility, explaining to them the true meaning and 

purpose of Vedānta, and then inundating them with His special mercy of harināma 

sankīrtan24. Māyāvāda – impersonal - and voidist tendencies are still widespread. 

Being opposed to bhakti, ācāryas have written scores of books to root them out. 

Mahāprabhu’s philosophy of acintya-bheda-abheda-tattva25, unity in diversity, 

                     
21tat tvam asi-“you are that” is the mahā-vākya - slogan of the impersonalist school 
22kåñëas tu bhagavan svayam-“ Kåñëa is the Supreme Personality of Godhead” is the mahā-
vākya- slogan of the Vaiṣṇava school 
23ānandamayo 'bhyāsat Vedānta-sutra verse 12, the Supreme Brahman is full of bliss 
24Harinām sankīrtan, congregation chanting of the Holy Names of Kåñëa, as propagated by 
Lord Caitanya as the highest process of spiritual realization and worship for this age.  
25Acintya-bheda-abheda-tattva, inconceivable simultaneous oneness and difference  
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refutes the false monistic ideas of the māyāvāda school. The spiritual pluralism26 of 

the Bhägavata school reconciles both individuality and identity in its completeness. 

 

 Nectar of Instruction27 warns us to avoid several activities, out of which, 

“practicing the scriptural rules and regulations only for the sake of following them 

and not for the sake of spiritual advancement, or rejecting the rules and regulations 

of the scriptures and working independently or whimsically”, are especially 

noteworthy in this context. Both dogmatic following and whimsical rejection of 

rules are discouraged. Religious groups are commonly plagued by fundamentalists 

and liberals valiantly opposing each other, humorously enough both representing 

two sides of the same coin; immaturity, expressing itself as fanatic narrow-

mindedness or false compassion. Bhakti resolves this false dichotomy and creates 

real unity by helping both sides to upgrade their views to see the commonality of 

interest.  

 

 The śaktyāveśa avatāra argument: “Śrīla Prabhupäda was so great, he was a 

śaktyāveśa avatāra, an empowered incarnation of the Lord. Therefore he could do 

what he did. No one can do what he did. Not even one of his disciples can follow 

his example and continue the paramparä.” Such proponents commit a grave 

offense in the name of so-called glorification28. 

 

 Some people argue about Prabhupäda’s true origin, speculating about his 

eternal position in the spiritual sky. Such reasoning hardly enhances his glory. In 

the same way as Kåñëa is sweetest in His nara-līlā - human-like pastimes, there is 

more sweetness and affection in the hard struggles, countless disappointments, 

failures, perseverance and ultimate victory of Śrīla Prabhupäda’s human-like 

pastime. This is the Śrīla Prabhupäda which I need, worship and follow. 

 

                     
26 The Absolute Truth is realized in three phases of understanding by the knower of the 
Absolute Truth, and all of them are identical. Such phases of the Absolute Truth are 
expressed as Brahman, Paramätmä, and Bhagavän. Bhäg. 1.2.11 
27 NOI verse 2, atyāhāraḥ prayāsaś ca… 
28 Similar logic to calling Advaita Ācārya the Supreme Lord, yet stating that he owes a debt 
of 300 rupees. 
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The ‘Only-Prabhupäda-can-save-us’ argument: “Śrīla Prabhupäda was the 

savior and messiah,” or “Just scream his name as loud as you possibly can and 

you’ll be saved,” and “Put him on the highest pedestal and only listen to him,” or 

“There are no true followers of Śrīla Prabhupäda who are capable of conveying the 

real teachings.” Deification of the guru can be dangerous. Guru is to be worshiped 

like God, not as God. Or else in the name of praise, blasphemy and dis-service is 

committed. One of the early members of ISKCON mentioned that at some point 

they did not think Prabhupäda was God, they thought he was more than God. Śrīla 

Prabhupäda immediately stopped this concoction. 

 

Ṛtvik väda29 in its different flavors: Trying to change the eternal system of 

paramparä-succession to suit one’s own concocted ideas by establishing a guru-

disciple relationship with a departed spiritual master for the purpose of ignoring 

living gurus and mentors, is faulty and contraproductive. It easily creates 

institutional discord and leads to disturbance in society.  

 
śruti-smṛti-purāṇādi- 

    pañcarātra-vidhiṁ vinā 
aikāntikī harer bhaktir 

 utpātāyaiva kalpate 
 

Devotional service of the Lord that ignores the authorized Vedic literatures like the 
Upaniṣads, Purāṇas and Nārada Paṇcarātra is simply an unnecessary disturbance in 
society. BRS 1.2.101  

 

‘One sees the world as one is himself’ - Atmavan manyate jagat.30 Such an ego-

centric approach hampers relationships and sustainable growth. In one region I’d 

been serving for decades, I asked the leader to share his vision. “Is this an 

interrogation?”, was the reply. Proverbs 29:18 states: “Where there is no vision, the 

people perish.”  

 

“Everything that came after 1977 is a deviation,” or in other words, the 

paramparā stopped right there and then. Our friend from the introduction told me 
                     

29 Ṛtvik väda, initiation officiated by a priest after the physical departure of the guru 
30 Nyāya quoted by VCT in SB 3.3.5, 3.15.32, 5.8.16, and 10.30.36 
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in confidence that he would never read anything which was not written by Śrīla 

Prabhupäda, including the 11th and 12th Cantos of the Śrīmad-Bhāgavatam. 

Sectarianism disguising itself as guru bhakti - faith in guru. 

 

“I’m so special, without me nothing can go on.” Succession not usually being 

on their mind, or at best in a nepotistic fashion, the graveyards are full of 

indespensible men. The true greatness of a leader is seen in how well his team 

performs in his absence. Bhaktivedantas understand their role as servant-leaders. 

 

Sour grapes: “I can’t reach the proper standard, so no one can”. Envy stunts 

the growth of bhakti and should be deliberately rooted out. Even those who talk to 

God daily need peers’ saṅga – association - to keep healthy check and balances. 

Without good counselors’ advice, the quality of a leader rapidly evaporates. 

Systems of assessment have to be implemented. 

 

Emphasizing dīkṣa-guru over śikṣā-guru31 is quite common. When there is a 

desire to retain exclusive control over assets like disciples, funds and property, the 

position of dīkṣa-guru gets artificially inflated and guru aparädha – offenses - 

against the spiritual masters tend to become institutionalized32.  

 

vande gurün éça-bhaktän 
éçam éçävatärakän 

tat-prakäçäàç ca tac-chaktéù 
kåñëa-caitanya-saàjïakam 

 
I offer my respectful obeisances unto the spiritual masters, the devotees of the 
Lord, the Lord’s incarnations, His plenary portions, His energies and the primeval 
Lord Himself, Śrī Kṛṣṇa Caitanya.  
 
Gurūn is plural in number because anyone who gives spiritual instructions based 
on the revealed scriptures is accepted as a spiritual master. Although others give 
help in showing the way to beginners, the guru who first initiates one with the 
mahā-mantra is to be known as the initiator, and the saints who give instructions 
for progressive advancement in Kṛṣṇa consciousness are called instructing spiritual 
masters. The initiating and instructing spiritual masters are equal and identical 

                     
31Dīkṣā-guru initiating spiritual master, śikṣā-guru instructing spiritual master 
32 There is no difference between the shelter-giving Supreme Lord and the initiating and 
instructing spiritual masters. If one foolishly discriminates between them, he commits an 
offense in the discharge of devotional service. CC Adi 1.47 
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manifestations of Kṛṣṇa, although they have different dealings. CC Adi 1.34 Verse 
and p. (bold added for emphasis) 

 
 

Territorial behavior, or “zonal” gurus laying claim to a certain geographical 

location as “their” property: Another danger to purity of selfless service is to 

manage zones of responsibility like kingdoms. Kingdoms always need queens, 

princes, government officials, and all the palace intrigue that goes along with them. 

This can lead to egotism and favoritism - qualities which must be avoided by 

Bhaktivedantas at all costs. As has earlier been established and will be emphasised 

again in the section dealing with the Mission of Bhaktivedantas, a Bhaktivedanta 

lives for one reason and one reason alone, and that is to please Kṛṣṇa. 

Bhaktivedantas selflessly wish to share their love of Kṛṣṇa with others. To do so 

without ego or other distractions to the purity of the message creeping in, is a 

danger to be guarded against. Time and tide wait for no man, all things must pass, 

and there’s no monopoly on bhakti. 

 

 Ambition33 killed the sādhu. When expediency and a capitalistic approach 

like in business ventures dominate, it spoils the bhakti mood, people feel exploited 

and leave. Volunteer organizations thrive in an atmosphere of love and trust. This 

attracts and retains independently-thoughtful and self-reliant people. The buy-in is 

the level of empowerment and team spirit created by selfless leaders. 

 

 Capitalism, communism, socialism, colonialism, what to speak of nepotism 

and cronyism; all isms have failed. Once I was asked by a local leader with whom I 

had come there, meaning who had invited me. I answered him, that I came with 

the train. It was true and we both laughed, understanding his overtone. Divide and 

rule, or the pragmatic Realpolitik a la Machiavelli, do not belong in the realm of 

bhakti. Instead of trying to build and protect one’s tribe through canvassing and 

                     
33 In 1970, Prabhupāda wrote: “So these two things are always side by side—Māyā and 
Kṛṣṇa—Kṛṣṇa is service and Māyā is sense gratification, so every moment we are prone to  
be subjugated by either of them. Our duty is therefore to be very, very careful. The poison 
is personal ambition.” 
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fencing, Bhaktivedantas follow the only sustainable methodology which is depicted 

in the Śrīmad-Bhāgavatam, selfless unmotivated devotional service. 

 

If a person overly addicted to family life takes to Śrīmad-Bhāgavatam or Kṛṣṇa 
consciousness to earn a livelihood, his activity is certainly offensive. One should 
not become a caste guru and sell mantras for the benefit of mundane customers, 
nor should one make disciples for a livelihood. All these activities are offensive. 
One should not make a livelihood by forming a professional band to carry out 
congregational chanting, nor should one perform devotional service when one is 
attached to mundane society, friendship and love. Nor should one be dependent 
on so-called social etiquette. All of this is mental speculation. None of these things 
can be compared to unalloyed devotional service. CC Madhya 8.83 

 

Serious spiritual practitioners also consider the following: 

 
na dhanaṁ na janaṁ na sundarīṁ 

 kavitāṁ vā jagad-īśa kāmaye 
mama janmani janmanīśvare 

 bhavatād bhaktir ahaitukī tvayi 
 

O almighty Lord, I have no desire to accumulate wealth, nor do I desire beautiful 
women, nor do I want any number of followers. I only want Your causeless 
devotional service birth after birth. Śikṣāṣṭakam 4 

 

 Smārta34 - mentality: Because I’m born in a certain country, cast35, and 

social status36, or am part of a certain religious lineage37, I am now the sole heir of 

                     
34Smārta-hindu orthodoxy, cast conscious ritualistic brahmanas 
35Ācārya Baladeva Vidyabhusana, who composed the Govinda-bhāṣya -Vaiṣṇava 
commentary on Vedānta-sūtra was from a vaiśya-agriculturist cast and a householder. 
36 According to the pancaratra injunction, only a householder brahmana can initiate. 
Others cannot… To implement this conclusion, Śrī Caitanya Mahāprabhugave us His 
opinion in the verse kibā vipra, kibā nyāsī, etc. This indicates that the Lord understood the 
weakness of society in its maintaining that only a gṛhastha-brahmana should be a spiritual 
master. Śrī Caitanya Mahāprabhu indicated that it does not matter whether the spiritual 
master is a gṛhastha (householder), a sannyasi or even a śūdra. A spiritual master simply 
must be conversant in the essence of the sastra; he must understand the Supreme 
Personality of Godhead. Only then can one become a spiritual master. Dīkṣā actually 
means initiating a disciple with transcendental knowledge by which he becomes freed 
from all material contamination. CC Mad 4.111 p. 
37 Even though a pure devotee may not be born in a brahmana or gosvāmī family, if he is 
engaged in the service of the Lord he should not be neglected. In actuality there cannot be 
a family of gosvāmī based on material considerations, caste or heredity. The gosvami title is 
actually the monopoly of the pure devotees; thus we speak of the Six Gosvāmīs, headed by 
Rūpa Gosvāmī and Sanātana Gosvāmī … Therefore the gosvami title is not hereditary.” 
NOI verse 6 p. 
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the holy grail, the chosen one. Isms, entitlement mentality and attachment to 

externals like status and position are diametrically opposed to the path of bhakti, 

because they are based on artificial pride, rather than true humility. Such attitudes 

are exactly what prevents the expansion of the saṅkīrtan movement. On the 

irrelevance of birth: 

 

aho bata çva-paco 'to garéyän 
yaj-jihvägre vartate näma tubhyam 
tepus tapas te juhuvuù sasnur äryä 
brahmänücur näma gåëanti ye te 

 
 

O my Lord, a person who is chanting Your holy name, although born of a low 
family like that of a caëòäla [dog-eater], is situated on the highest platform of self-
realization. Such a person must have performed all kinds of penances and 
sacrifices according to Vedic rituals and studied the Vedic literatures many, many 
times after taking his bath in all the holy places of pilgrimage. Such a person is 
considered to be the best of the Äryan family. Bhāg. 3.33.7 

 

Śrīla Prabhupäda writes in his Vṛndāvane Bhajan, 27, about heriditary notions: 

 

Māyā is all these newspapers. 
Preach that throughout the whole world. 
Sitting alone in your room shouting, you may increase your bile's secretion. 
But in ten million births Śrī Hari won't be pleased. 
Śrī Hari is no one's father's property. 
Come out of your cage, stop making objection. 
Everything belongs to Śrī Hari and Śrī Hari belongs to everyone. 
Chant the Hare Kṛṣṇa mantra loudly. 
By the performance of such saṅkīrtana there will come remembrance 
automatically. 
Then there will be nirjana-bhajana manifested in the heart spontaneously. 

 

 Any title, including Bhaktivedanta, creates a certain aura of influence. If 

someone tries to lord it over others and exploit, belittle, alienate, sideline or ignore 

others based on his position, it simply shows that he has cut himself off and 

become disconnected from the current of true empowerment of Divine Grace. 

 

kali-kälera dharma—kåñëa-näma-saìkértana 
kåñëa-çakti vinä nahe tära pravartana 
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The fundamental religious system in the Age of Kali is the chanting of the holy 
name of Kåñëa. Unless empowered by Kåñëa, one cannot propagate the saìkértana 
movement. CC Antya 7.12 

 

 “Only my guru is a pure devotee38 and knows what is what, all others are 

simply a disturbance.” This is a classic display of a prākṛta-bhakta-neophyte 

mentality. It exemplifies the beginner who worships in the temple and respects 

their guru, but does not know how to behave properly towards others. Bhāg. 

11.2.47 

 

 Bhāgavata-saptāha-scriptural recitals and other schemes of collecting 

pranāms-respect and pranāmé-donations are very common around the world. 

Professional reciters making a show is unconducive for developing pure devotional 

service. In regards to hearing from such professional reciters it is advised: 

 
Concerning the study of Śrīmad-Bhāgavatam, Śrī Caitanya Mahāprabhu clearly 
advises that one avoid hearing from a non-Vaiṣṇava professional reciter. In this 
connection Sanātana Gosvāmī quotes a verse from the Padma Purāṇa: 

 
avaiṣṇava-mukhodgīrṇaṁ pūtaṁ hari-kathāmṛtam 

śravaṇaṁ naiva kartavyaṁ sarpocchiṣṭaṁ yathā payaḥ 
 

No one should hear or take lessons from a person who is not a Vaiṣṇava. Even if 
he speaks about Kṛṣṇa, such a lesson should not be accepted, for it is like milk 
touched by the lips of a serpent.” Nowadays it is fashionable to observe Bhāgavata-
saptāha and hear Śrīmad-Bhāgavatam from persons who are anything but advanced 
devotees or self-realized souls. There are even many Māyāvādīs who read Śrīmad-
Bhāgavatam to throngs of people. Many Māyāvādīs have recently begun reciting 
Śrīmad-Bhāgavatam in Vṛndāvana, and because they can present the Bhāgavatam 
with word jugglery, twisting the meaning by grammatical tricks, materialistic 
persons who go to Vṛndāvana as a matter of spiritual fashion like to hear them. All 

                     
38 HH Çivarama Swami writes in Çhuddha bhakti cintämané: It is a mistake to automatically 
accept anyone who serves in the capacity of initiating spiritual master as an uttamädhikäré 
or mahä-bhägavata. Unfortunately it is an error that is both widespread and even 
encouraged in ISKCON. The successive falldown of senior gurus is evidence that devotees 
exalted by wishful thinking may not be exalted at all. Spiritual masters do not become 
perfect souls by dint of their serving as initiating gurus. Neither do they become perfect 
simply because they are supported by zealous neophyte disciples. The only indication of a 
devotee’s degree of advancement is the presence of the discernable qualities that have 
systematically been described in scripture. Therefore one should evaluate Vaiñëavas in 
general and spiritual masters in particular by the presence or absence of these qualities. 
Çréla Rüpa Gosvämé advises devotees to use their intelligence to distinguish between the 
kaniñöhädhikäré, madhyamädhikäré, and uttamädhikäré. Such discrimination will help them 
select a suitable spiritual master. It will also help them evaluate their own position and 
avoid imitating devotees on a higher platform. 
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this is clearly forbidden by Śrī Caitanya Mahāprabhu. We should note carefully 
that since these Māyāvādīs cannot personally know the meaning of Śrīmad-
Bhāgavatam, they can never deliver others by reciting it. On the other hand, an 
advanced devotee of the Lord is free from material bondage. He personifies 
Śrīmad-Bhāgavatam in life and action. Therefore we advise that anyone who wants 
to learn Śrīmad-Bhāgavatam must approach such a realized soul. CC Antya 13.113 
 

 
 Titles are designations that tend to lose meaning if they are awarded 

arbitrarily. It can also seem like excessive praise, or praise undue. Some Gaudiya 

math automatically gives the title Bhaktivedanta to all new sannyāsa initiates. 

 
In praising me, some exaggeration is there. In the language of Śrīman 
Mahāprabhu that is known as atistuti, exaggeration. Excessive praise, 

excessive glorification, is nindä-bhäva, blasphemy. It is defamation, not real 
glorification. By Gour Govinda Swami, quoted in Praise of Śrī Guru. 

 
 

 Three major issues with all these deviations are: 1) disconnecting oneself 

from the current flow of mercy; 2) missing the opportunity to experience real 

bhakti; 3) leading to an inability to show mercy and compassion towards others39. 

 

 When spiritual organizations fail to foster systematic education, are lenient 

in implementing thorough assessments, and deviations become institutionalized -

they will at best be seen as hypocritical and at worst become irrelevant. 

 

 One might ask, why bother listing so many misconceptions of what is a  

Bhaktivedanta? We have simply tried to point out some of the popular deviations 

which can seriously compromise a Bhaktivedanta. Many stalwart spiritual 

practitioners fell prey to these divergences, thus creating anomalies and disaster. 

Bhaktivedantas keep in mind that their main contribution lies in providing a 

perfect example of a true representative of the teachings of Śrīmad-Bhāgavatam by 

strictly adhering to the methodology of the guru paramparā. 

 

                     
39 Knowledge (Sarasvatī) trapped in the hearts of men who do not distribute it (literally, 
cheaters of knowledge) does not flourish and benefit others. That knowledge will 
eventually destroy its restrictor, who is very sinful. In the same way Devakī would destroy 
offensive Kaṁsa. Bhāg. 10.2.19 p. 
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 Śrīla Prabhupäda saw the potential in everyone, fanning each spark of 

interest. Rather than looking for blind followers, yes-men/sycophants, janitors, 

fundraisers or cheer-leaders, he transformed curious spectators and confused 

hippies by touching their hearts and empowering them with Kåñëa bhakti. His 

vision was to create agents of change – future Bhaktivedantas. 

 

 The problems are manifold, some well known, others more subtle. How to 

progress and attain the Absolute Truth? Mercy is required to advance. One may 

spend considerable effort to philosophically analyze all the elements, still the 

Absolute Truth is only realized by one to whom He wishes to reveal Himself. 

 

The śrutis, following their method of eliminating everything separate from the 
Supreme, become successful by revealing You as their final conclusion. “Just as in 
a field where a chest of jewels has been accidentally spilled the jewels can be 
recovered by removing unwanted stones, twigs and refuse, so within the visible 
realm of Māyā and her creations the Absolute Truth can be found by a process of 
elimination… Only by Your mercy can we make some attempt to approach You, 
the supremely inaccessible Absolute Truth”. VCT talk between Vedas personified 
and Narāyana, Bhāg. 10.87.41 

 
 Even the process of elimination is not fruitful in attaining the Supreme. 
Only when the Supreme chooses to reveal Himself through His causeless mercy is 
there hope. Bhaktivedantas tread the path of the Lord, using the walking stick of 
His devotee’s mercy as their guide.40 More on this in the next section.  
 
This concludes the section on misunderstandings of Bhaktivedanta.  

 
 
 

III. THE MISSION OF BHAKTIVEDANTAS 

 

Introduction: 

 

 In this section we focus on mood and mission of the Bhaktivedantas. What 

is their methodology and motivation? Discussions on substance and form, as well 

as elaborations on mercy, the amazing nature of grace and personal application of 

Bhaktivedanta to conclude.  

                     
40 May the saints help me by granting me the stick of their mercy as my support. CC Antya 
1.2 
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The mission of Bhaktivedantas 

 

 Śrīla Prabhupäda established the ISKCON society with the aim of training 

Bhaktivedantas, spiritual emissaries, to spread the teachings of Śrīmad-Bhāgavatam 

to every town and village. He envisioned his followers to dedicate their lives to 

propagate this mission through his books and by their personal example. Therefore 

as part of ISKCON’s mission statement, the first two of seven purposes state: 

 
1. To systematically propagate spiritual knowledge to society at large and to 
educate all people in the techniques of spiritual life in order to check the 
imbalance of values in life and to achieve real unity and peace in the world.  
 
2. To propagate a consciousness of Kåñëa (God), as it is revealed in the great 
scriptures of India, Bhagavad-gītā and Śrīmad-Bhāgavatam. 
 

 This proves that he had a clear plan to educate everyone in the science of 

Kåñëa consciousness. For this purpose he created the ISKCON society, and wrote 

countless books in which his Bhaktivedanta purports serve as the panacea for all 

ills. 

 

A Bhaktivedanta’s example 

 

 Example speaks louder than precept. A Bhaktivedanta always teaches by 

personal example. Saint Francis once said,“you should always preach and 

sometimes you should also speak”. If acāra-behavior, and pracāra-teaching are 

both at par, they will have the greatest impact. 

 

Do not hear from the mouths of persons lacking proper conduct. If your conduct 
is below par, you should not publicly preach about the Lord. Close the door and 
preach to yourself. Bhajan really begins when one's outside and inside are the 
same. Quote on Gopīparāṇadhana prabhu’s desk at Govardhana. 

 
The body serving as boat, the guru as the captain and the Vedas as favorable 
breezes: 
 

nṛ-deham ādyaṁ su-labhaṁ su-durlabhaṁ 
 plavaṁ su-kalpaṁ guru-karṇadhāram 

mayānukūlena nabhasvateritaṁ 
 pumān bhavābdhiṁ na taret sa ātma-hā 
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The human body, which can award all benefit in life, is automatically obtained by 
the laws of nature, although it is a very rare achievement. This human body can be 
compared to a perfectly constructed boat having the spiritual master as the captain 
and the instructions of the Personality of Godhead as favorable winds impelling it 
on its course. Considering all these advantages, a human being who does not 
utilize his human life to cross the ocean of material existence must be considered 
the killer of his own soul. Bhāg. 11.20.17 

 

 Bhaktivedantas mercifully guide others with the process by which they can 

cross over the ocean of nescience. Bhaktivedantas live to serve, by connecting all 

souls to bhakti. Understanding fully well that the majority of people in this age are 

spiritually bankrupt, they spare no means to make these unfortunate people 

fortunate by putting them in touch with Kåñëa’s grace. The Bhaktivedantas’ 

personal example being the primary means of conveying that grace, they share 

association and counsel liberally, providing a true friend in need to all.  

 

Substance and Form 
 

 Ācāryas41 teach the eternal process of bhakti according to time, place and 

circumstances. Using the natural tension arising between tradition and innovation, 

to create stability in the static-dynamic, unity-diversity of opposites, they always 

adhere to Śrīla Rupa Goswāmī’s formula of yukta-vairāgya-ideal renunciation. 

The guru adjusts the details according to time, place and circumstances, since it is 

an individual process rather than a stereotypical one. The Hari-bhakti-vilāsa, for 

example, was compiled for India, in a smārta42 environment. (CC Mad 23.105 p.) 

Similarly, Manu-saṁhitā states that its laws will have to be applied locally by a 

counsel of qualified brahmanas. (MS 108-114) 

 

 Choosing the right voice and strategy to be audible and to stay relevant for 

one’s audience requires deep realization of the philosophy and full faith in the 

process. Every Ācārya makes certain slight adjustments, to keep the timeless 

process of Kåñëa consciousness accessible, appealing and practicable. What seems 

like a major change in strategy, is only an external adaptation, to suit the purpose. 

                     
41Ācārya - one who teaches by his own example 
42 Smārta – cast conscious  
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 Paraphrasing Gopīparāṇadhana Prabhu’s explanation regarding the balance 

between fidelity to tradition and staying relevant to one’s audience (full text in the 

purport to text 5 of STS) is as follows: 

 

To elucidate once more the same ideas, without contradicting them, 

authors on Vedānta adapted them to the language, level of culture, and special 

concerns of the current generation, also dealing with controversies raised by 

current opponents. 

 

 When the sages at Naimiṣāraṇya became all black due to the smoke from 

the fire, they adapted the process by hearing Śrīmad-Bhāgavatam. They adjusted 

the formula to achieve the desired objective (Bhāg. 1.18.12). Similarly, Śrīla 

Bhaktivinoda Ṭhākura used contemporary language and examples in his writings 

and sent his books all over the world. Also, Śrīla Bhaktisiddhānta Sarasvatī 

Ṭhākura engaged artists of all sorts to attract people into his theistic exhibitions, 

occasionally wore Western dress, rode in cars and had once served a British 

governor his regular diet in Māyāpur.43 Finally, Śrīla Prabhupäda created women’s 

ashrams, initiated Westerners as brahmanas and taught them deity worship. These 

are only a few examples of how they all practiced the essence of Bhaktivedanta in a 

spirit of yukta-vairāgya, as mentioned by Rupa Goswāmī in his classic Bhakti-

rasāmṛta-sindhu: 

 
When one is not attached to anything, but at the same time accepts everything in 
relation to Kṛṣṇa, one is rightly situated above possessiveness. BRS 1.2.255 

 

 Śrīla Prabhupäda explained about his chanting in a park in New York that 

he simply tried to glorify Kåñëa, having no idea how things would transpire, and 

that Kåñëa had sent him all these young boys and girls. He served Kåñëa‘s cause 

selflessly, not caring for personal loss or gain, having full faith in His teachings. 

                     
43This resulted in the opening of the post office in Māyāpur and the construction of what 
is now known as the Bhaktisiddhānta road, which serves as the main access road to 
Māyāpur. By a small adjustment he succeeded in putting Māyāpur on the map of the 
world. When asked for an explanation, by his confused disciples, he replied, “I also 
thought like you a hundred lifetimes ago. However I made the decision that I will do 
whatever is required to spread Mahāprabhu’s mission.” 
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 In the same spirit, Kåñëa asked Arjuna to fight: “Do thou fight for the sake 

of fighting, without considering happiness or distress, loss or gain, victory or 

defeat – and by so doing you shall never incur sin.”Bg. 2.38 “You have a right to 

perform your prescribed duty, but you are not entitled to the fruits of action. Never 

consider yourself the cause of the results of your activities, and never be attached 

to not doing your duty.”Bg. 2.47 

 
 Devoted work for the sole purpose of pleasing Kåñëa, endeavoring and 

offering everything unto Him. “Ācāryas leave behind the method by which to cross 

over the ocean of nescience” Bhāg. 10.2.30, indicates the modus operandi of any 

Bhaktivedanta. They are process oriented and take themselves out of the center in 

order to draw all attention on the Lord’s worship. They understand the usefulness 

of charisma to attract people to the process, yet they carefully refrain from creating 

personality cults. They want Kåñëa and His service to be glorified, rather than 

themselves. Conscious of the fact that substance always remains the same and form 

always adapts, never confusing the two, Bhaktivedantas are free from speculation. 

 

Implications of Bhaktivedanta 

 

 What are the expectations on a Bhaktivedanta? The behavior of a devotee is 

considered their ornament (Bhāg. 3.11.21). People always scrutinize the conduct 

of spiritual practicioners. A Bhaktivedanta is impeccable in all his dealings. This 

may seem like a tall order, yet it is possible by following in the ācāryas’ footsteps. 

  

 In śāstra-scripture we find many accounts of devotees’ behavior which 

reflect this. Haridas Ṭhākura, the ācārya of the Holy Name was glorified by 

Caitanya Himself: 

 

Some behave very well but do not preach the cult of Kåñëa consciousness, whereas 
others preach but do not behave properly. You simultaneously perform both 
duties in relation to the holy name by your personal behavior and by your 
preaching. Therefore you are the spiritual master of the entire world, for you are 
the most advanced devotee in the world.  
Lord Caitanya to Haridas Ṭhākura, CC Antya 4.99−103 

 



 43 

Lord Caitanya speaks about his relationship with Rūpa Gosvāmī after He reads the 

special verse on the palm leaf which was stuck in his thatched roof.  

 
“How could Rūpa Gosvāmī have understood My heart?” the Lord asked. 
Svarūpa Dāmodara said,“No one could otherwise understand this meaning. I can 
therefore guess that previously You bestowed upon him Your causeless mercy.”Śrī 
Caitanya Mahāprabhu replied, “Rūpa Gosvāmī met Me at Prayāga. Knowing him to 
be a suitable person, I naturally bestowed My mercy upon him. I thereupon also 
bestowed upon him My transcendental potency. Svarūpa Dāmodara said, “As soon 
as I saw the unique composition of this verse, I could immediately understand that 
You had bestowed upon him Your special mercy.” CC Antya 1.86-90 

 
 What suitability is mentioned in this regard? The real character of a person 

is revealed in the quality of his everyday dealings. Is a person kind, compassionate, 

generous and gracious? One may not possess such good qualities, yet by the Lord’s 

mercy one may aquire them through the association with true Bhaktivedantas. 

What is a true Bhaktivedanta? One who knows the siddhānta-conclusion of the 

scriptures and lives by them, following in line of guru, sādhu and śāstra. 

 
Solutions 

 

 Critics are well known for what they oppose. Their trouble often lies in 

pursuing a positive path. Once an opposition arrives at power, they often end up 

struggling to formulate a constructive vision and strategy of implementation. We 

have extensively examined possibilities for deviation. Focussing on solutions, we 

now look at how Kåñëa’s mercy makes the difference, and how to take part in it.44 

 
According to the rules of linguistics and logic, a negation cannot be unbounded: 
there must be some positive counterpart of which it is the negation. In the case of 
the Vedas' exhaustive atan-nirasanam, their denial that anything material is 
absolutely real, the counterpart is the Supreme Personality of Godhead, Lord Śrī 
Kåñëa. Bhāg. 10.87.41 p. 
 
Peace and prosperity are considered blessings, yet to increase one’s material status 
in life has not brought anyone permanent happiness, since they are all temporary, 
like the changing of seasons. Bg. 2.14 

 

                     
44 To make a show of devotional service will not help one. One must be a pure devotee 
following the devotional process; then one can convert others to devotional service. Śrī 
Caitanya Mahāprabhu practiced devotional service and preached (āpani ācari’ bhakti karila 
pracāra). If a preacher behaves properly in devotional service, he will be able to convert 
others. Otherwise, his preaching will have no effect. CC Mad 24.98 p. 
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 What really does make a difference? Kåñëa’s mercy. The Lord being eternal, 

whatever mercy He bestows is also eternally beneficial. What makes a living entity 

fortunate enough to achieve it? Only by His favor can one come in contact with 

this mercy.  

 
athāpi te deva padāmbuja-dvaya- 

 prasāda-leśānugṛhīta eva hi 
jānāti tattvaṁ bhagavan-mahimno 
 na cānya eko ’pi ciraṁ vicinvan 

 
My Lord, if one is favored by even a slight trace of the mercy of Your lotus feet, he 
can understand the greatness of Your personality. But those who speculate to 
understand the Supreme Personality of Godhead are unable to know You, even 
though they continue to study the Vedas for many years. Bhāg. 10.14.29 

 
Potency does not depend on size, just like in nuclear fusion which happens on the 
atomic level. In a similar way, a slight trace of of the Lord’s or His devotee’s mercy 
can cause ripple effects in the lives of whoever happens to get touched by them.  
 

Mercy 
 

 Causeless mercy is divine grace. Why causeless? There is no question of 

deserving it, it’s simply an expression of Kåñëa’s kindness. There is no quality or 

deed which makes a person eligible for this mercy, since the Lord, being 

omnipotent, is not subject to anyone’s wish or command.  Yet a mood of sincere 

humility attracts mercy. If a person is proud, mercy will not find him. Since mercy 

or affection is like water, always finding the lowest level, a humble person, residing 

in a modest position, will easily attain it. If one thinks of himself as highly 

elevated, mercy will simply bypass such a person. “Blessed are the meek: for they 

shall inherit the earth.” Matthew 5:5 

 

On Kåñëa’s mercy making speculative philosophical conjecturing obsolete: 
 

And if Kåñëa wants, He can award this causeless mercy without delay (säkñäc 
chreyas tanoti). He can make His mercy visible to all, not just a select few. He 
can make His mercy so obvious that one need not search for it by speculative 

philosophical conjectures. SBB 3.148 p. 
 

On achieving the Lord’s mercy by the grace of the spiritual master: 
 

For advancement of material knowledge there is a need for personal ability and 
researching aptitude, but in the case of spiritual knowledge, all progress depends 
more or less on the mercy of the spiritual master. The spiritual master must be 
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satisfied with the disciple; only then is knowledge automatically manifest before 
the student of spiritual science. Bhāg. 2.1.10 p. 

 

 Only acts of devotion cause devotion to arise in the heart (Bhāg. 11.3.31), 

Bhakti begets bhakti. The mercy of the Lord is available from His intimate servants, 

just as a very important man can’t be approached directly, one has to go through 

his personal secretary. In a similar way Kåñëa allows Himself to be distributed by 

His trusted agents. Kåñëa states that they are in His heart and He is in theirs (Bhāg. 

9.4.68), attesting to the intimacy of Their relationship.45 Being His confidantes, 

Kåñëa fulfills His purpose through them.  

 

 Kåñëa being impartial, reciprocates with everyone according to their own 

disposition (Bg. 4.11). His devotees on the other hand are more merciful than the 

Lord for they understand the confidential purpose of the Lord, and make it their 

mission in life to bring every living entity in contact with His mercy.46 

 

 Since everything comes from the Lord, rests in the Lord, and is sustained by 

His potency (Iso invocation), even someone interested in the world of names has 

to appreciate that ultimately there is no other recourse, but to aspire for His mercy. 

Understanding it is only He who grants any boon and everyone is His dependant. 

 
 The realization that Kåñëa is so great and I’m so small creates a huge gap, 

only to be bridged by His causeless mercy. The greater the glorification of the Lord, 

the greater the devotees’ humility, the greater that gap, the greater the mercy of the 

Lord to bridge it. Such humility attracts the Lord. Madhvācārya explains that it is 

                     
45 In his Närada Bhakti-sütras 38&40 Närada concludes that devotional service is attained 
mainly by the mercy of those who possess it: mukhyatas tu mahat-kåpayaiva bhagavat-kåpä-
leçäd vä. “Primarily, one develops bhakti by the mercy of great souls, or by a small drop of 
the Lord's mercy.”labhyate 'pi tat-kåpayaiva: Only by divine mercy-kåpayä can one be 
blessed with the association of great souls who possess bhakti in their hearts.” 
 
46VCT Bg. 3.33 p.: “However bhakti-yoga arising from my unpredictable mercy can deliver 
even the most sinful persons. As the Skanda Purāṇa says: “My dear friend Nārada Muni, 
you are glorified as the sage among the demigods. By your mercy even a lowborn person 
like this hunter immediately became ecstatic. This is called bhāva or rati.” 
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by one's steadfastness and by the merciful vibrations47 emanating from one's 

mouth that one's devotion can be judged, not otherwise. 

 

 Bhaktivinoda Ṭhākura mentions three qualities required to successfully 

plead for mercy: 1. Unpretentious humility, tolerating others’ mistakes or insults; 

2. Ardor- passionate devotion; 3. One-pointedness. 

 

 

Mood and Mission of a Bhaktivedanta 

  

 People in this material world are stuck in the quagmire of good and bad 

karma. Mix a lot of hard work, a few drops of joy, a little sin and a good dose of 

struggle for existence, and the saṁsāra-cycle of birth and death combo is perfect. 

To extricate oneself from this sticky entanglement is virtually impossible. Like an 

insect caught in a spider’s net, the more it moves, the more it gets entangled. The 

confused person has no way of getting out of this embroglio-maze of seemingly 

countless options, all leading to ultimate death. Its unabated cravings, manifested 

in endless passions to enjoy and control, urges him on, like a moth racing towards 

the fire of certain destruction. What is the solution? 

 

When in the hole, stop digging, look up for help. Only the person who has 

created the labyrinth can show us the way out of it. At some point in time everyone 

realizes that they are at the end of their wisdom. Once a soul reaches this point in 

life, Kåñëa guides a Bhaktivedanta towards such a person. Often it seems that 

someone gets in contact with the path of grace simply by the endeavor of a 

dedicated devotee, approaching people apparently at random to share the gift of 

Kåñëa consciousness. However we do not know people’s history and what brought 

them to the point of actually accepting mercy. History shows that most persons 

who take to the path of bhakti have had several encounters with Bhaktivedantas 

prior to taking up the process.   

 

                     
47Mukhya prasāda, merciful vibrations coming from the mouth, Varāha Purāna 1.1.3. 
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 Achieving grace and sharing it is a natural component of character for a 

perfected being. Sādhakas-practitioners cultivate compassion on a daily basis by 

contributing time and energy to the cause of sharing mercy. Elevated souls urge us 

to stop worrying about ourselves and rather start showing kindness to others. 

 

prāyeṇa deva munayaḥ sva-vimukti-kāmā 
 maunaṁ caranti vijane na parārtha-niṣṭhāḥ 

naitān vihāya kṛpaṇān vimumukṣa eko 
 nānyaṁ tvad asya śaraṇaṁ bhramato ’nupaśye 

 
My dear Lord Nṛsiṁhadeva, I see that there are many saintly persons indeed, but 
they are interested only in their own deliverance. Not caring for the big cities and 
towns, they go to the Himālayas or the forest to meditate with vows of silence 
[mauna-vrata]. They are not interested in delivering others. As for me, however, I 
do not wish to be liberated alone, leaving aside all these poor fools and rascals. I 
know that without Kṛṣṇa consciousness, without taking shelter of Your lotus feet, 
one cannot be happy. Therefore I wish to bring them back to shelter at Your lotus 
feet. Bhāg. 7.9.44 

 

 One should never be satisfied with his japa (meditation), study and charity. 

The greatest charity being the gift which Bhaktivedantas liberally distribute - Kåñëa 

consciousness. There are so many good causes in this world, no doubt. Yet there is 

one cause which is so extraordinary that it includes all good causes and even 

supersedes them - the spreading of bhakti through hāriṇam saṅkīrtan 48. 

 
 

Personal application of Bhaktivedanta 

 

 Prahlāda Mahārāja prays for the happiness of all living entities. In the 

prayers by the residents of Jambūdvīpa we find yet another of his famous prayers, 

exemplifying his merciful mood of compassion and deep concern for all beings. 

 

Prahlāda Mahārāja says, “May there be good fortune throughout the universe, and 
may all envious persons be pacified. May all living entities become calm by 
practicing bhakti-yoga, for by accepting devotional service they will think of each 
other's welfare.” Bhāg. 5.18.9 

 

 How can Bhaktivedantas like Prahlāda, Rantideva and others be willing to 

endure such tremendous suffering for the happiness of others? Śāstra explains: 
                     
48 …yajïaiù saìkértana-präyair, yajanti hi su-medhasaù, Bhāg 11.5.32 
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Though previous devotees’ sufferings appear in the heart of the present devotee as 
his own suffering, those sufferings also produce an astonishing taste of intense 
bliss. That is because when the devotee perceives the happiness of others, it gives 
rise to incomparable bliss in his heart. NOD 2.5.104-105 

 
Jīva Gosvāmī and Śrīla Viśvanātha Cakravartī Ṭhākura comment extensively: 

 
JG: The two verses 104 and 105 show another aspect of rati’s (affections) 
incomprehensibility. Taking into account the lack of distinction of self and others, 
when suffering of others appearsthe devotee takes that as his own suffering, but 
when happiness of others appears to the devotee, acknowledging that it is others’ 
happiness, becomes intensely blissful because others are happy. The present verse 
explains how happiness arises from suffering: those experiencing suffering will 
attain incomparable bliss after the dissipation of the suffering (and the present 
devotee will consequently feel great bliss as well).  

 
VCT: …Also Prahlāda, who mercifully wanted to remove the sufferings of others 
unconditionally, grieved for the suffering of those in saṁsāraand prayed to the 
Lord to relieve their suffering.  As well in the Ninth Canto, Rantideva is famous for 
his desire to deliver others from suffering. Therefore the appearance of 
unhappiness in the hearts of these devotees is actually a form of the highest bliss, 
not a direct experience of suffering, because it is an established fact that the cause 
of material suffering is previous and present commission of sins. Where is the 
question of sin for these devotees, by remembrance of whom others become free of 
sin? “Simply by our remembering you, our houses become instantly sanctified. 
And what to speak of seeing you, touching you, washing your holy feet and 
offering you a seat in our home?” Bhāg. 1.19.33 Thus the devotee thinks, 
“Whatever happens to me does not matter. Let me suffer eternally, but may my 
master be always happy with my service.” And when the present devotee sees the 
happiness of others, it gives rise to incomparable bliss in his heart. 

  
 

Conclusion 
 

 In this essay I have explained the meaning of Bhaktivedanta and the usage 

of its title, established Śrīmad-Bhāgavatam as the highest pramäna, given the 

historical and current context of Bhaktivedanta by quoting several examples, spoke 

on the perils of deviation, reflected on the mission and contribution of 

Bhaktivedantas, contemplated on personal application by highlighting sharing and 

glorifying the superlative characteristic of Kåñëa’s mercy, the path of bhakti. 

 

Those who still crave for debate please consider the following: 
 

If you are indeed interested in logic and argument, kindly apply them to the mercy 
of Śrī Caitanya Mahāprabhu. If you do so, you will find such mercy strikingly 
wonderful. CC Adi 8.15 
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 Sharing Vedic wisdom with the intent to help people attain true happiness, 

to inspire rather than to convert, bhakti is the path to accomplish this goal. 

Treading the Bhaktivedantas’ path by sharing their message grants one their grace, 

access to the rarefied realm of prema bhakti, the merciful heart of Kåñëa’s love. 

 

The cause of the universe is compassion. Jīva Gosvāmī, Bhāg.10.87.2 p.  
 
 
 
 
 
 
 
 

Concluding words 
 

 Neither a writer nor a scholar, rather an aspiring servant of śrī guru 

paramparā, I have simply tried to collect some jewels from the vast treasure house 

of Vedic scriptures. Writing this paper in a spirit of self-purification, I humbly 

thank all the readers for their patience and benevolence. May the Bhaktivedantas 

shower them with mercy. 
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